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liltirbduclidh 

This editioh of the TdttCisuttam is primarily 
■meant for the students oE the Intermediate \rts 
class \/lio offer An3ha-Magathi as their second 
language at the examinahon The text is very 
small and the language is extremely eisy but 
the contents are highly important To my know 
ledge, only one printed edition of this book is 
available and thkt isl)y|*rof U^adhye The stu 
dents were in nee(i^6^anotKer^e.dit>on lyftb fuller 
notes and explanaffo^ supply tra*nWftioh. is 
agunst my pnhcyle jo\pnld jiajoi 

great importance like this I hoye g^Ven 

the Sansl rii rendtV*^ df-xbt^VeJtl/instead ^which 
would help the readerritHpji^t^laome^inl^ very 
difficult to render certain words'mU) correct English 
and give the exact meaning m it It can however 
be expressed with advantage in Sanskrit Hence 
1 have quoted s commentary as far as 

po-ssiblo m the notes The students are expected 
to make a judicious use of it 

The title Pancasuiiam indicates tnat there 
ehould bo five butras The term sufra is not 
very dearly used by tho Jam and Buddhistic 
writers It does not mean an aphorism or short 
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sentence laden with deep sense in the present 
worlc, but it means a section containing many 
concise but important sentences with necessary 
explanation and extraneous advice. The sections 
are closely connected with each other. The title 
of each is quite significant. So the work seems 
to be one whole composition with five divisions 
linked together and hence the fruit of possibly 
one man’s labour. But the nature of the work 
is such that different authors could write separate 
sections and they might have been connected to- 
gether later on At the first thought, one would 
be led to imagine from the title that the book 
consists of five disconnected sutras, but it is 
not so. Sutra is thus defined in the Sanskrit^ 
English Dictionary by Mr, Apte; 

^ (I 

All these requirements of the sutra are not 
fulfilled here. Only one, the first necessisy of 
sj^qrSRt^-brevity is supplied to some extent. 

In the again, it is thus de- 

fined: 

^ ^ jl&l% || and the ?j5r 

^g;^” is quoted as a type. It 
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should be free from thirty two faults '\nd posse 
ssed of eight merits Further in the same book 
we find Sutra as a synonjm of Pnvacana expla 
ined as under 

firi? *t ^ 11 

Looking to all these definitions of Sutra we 
find that the Sutra of the present work does not 
fully follow any one of them Really speaking 
It IS a misnomer in the case of Jam and Bud 
dhislic works Any way there are no five Su 
tras onl), but five sections of Sutras here 

The whole book serves the purpose of i» 
guide to one who aspires for liberation Just as 
rivers meet the ocean m the same wa) the 
paths pointed out by the selllcss nnd high-sou 
led persons lead to the paince of perfect bliss 
All those rivers cannot be of equal length and 
speed Some may be short and quick, while others 
maj be long nnd clow The roads leading 
to perfection are vnned By complete renuncia 
tion one can easily , independently and quickly reach 
the goal By partial renunciation however one can 
get liberation after a longtime Religion with its 
‘ub-di\iSions of charity good tonduci penance 
and men-al purity can be pra'-tisecl in 
these two ways bcnpiiires always enjoin the 
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first. The second is for the weak-souled people.- 
In the present work that short and sure path 
is pointed out. The first two sections deal wit 
the tw'O stages leading to the acceptance of asce 
ticism which is treated in the third. The 
section refers to its thorough practice and the fift 
section describes the state of the liberated sou s 
and shows that libeiation is the fruit o£ asceticisrn. 
This path cannot be followed by many peope 
and therefore the author does not like to preach- 
It to the undeserving. That will be the true 
favour and compassion for them. He s ays i n the 
last section* — W snati smRf ^ 
and “ rrm ^'^1% ” It charged that 

the book is meant for monks only, but there is 
not much truth in the charge. Although the ideal 
placed before the leader is that ot monkhood, 
the duties of the laymen are not neglected. The 
minor vows (bis^s ) are prescribed for them and 
a very sober path of discipline is fixed. They 
have to achieve spiritual progress and practise 
austere penances. The layman should censure the 
evil in him and do righteous deeds. He should 
seek the shelter of the four dignitaries 

The first chapter is of general importance. 
It IS useful to both a layman and a monk. It 
commences w ith the usual salutations to the con- 
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querers ( ftR ) and their statement regarding bouI, 
^^orldl) existence and Karmn'^ The soul is asso- 
ciated with Karmas ffom times immemori i( The) 
are the cause of its wandering in various txis 
tences They multiply misene-> That chatn of 
wanderings can be cut oi by rut religion which 
can bt obtained b) 31100*111112 oneself form sinful 
Karma* It cm b** done by cultivating iht peculiar 
Kind of mtiunl nttuude One should S'^cK shelter 
in nnd censure and repent for 

past deeds of \nrioua kimU m the presence 
of the revered prtcepor ind resolve to behave 
meritoriously thereafter This brings great peace 
of mind ft should be practised thrict tverydty 
He shonld tjiinK of the true nature of each dig 
nitarj elite the ultras and try to eluate 

f|imself spintuilly He should create great fond 
ness for the coinmaudments of tht Juiaitid with 
apt reverence towards them he should carry them 
out thoroughly He should form the habit rflook 
uig at all With an eye of equality He should be 
always anxious toapiloj^ise for innsgrt-bsionsand 
offtnte , conscious or unconscious Wahavow not 
to practist. evil lit should always strive to ilj 
good with great re^ip-cis toward tin Jinus who 
lire tin. only ben voUiit frieiuh He should 
prove his t livss to serve ;i id follow ihtm Ht 
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should realise his own weakness aud folly. He 
should know what is beneficial and harmful. Know- 
ing this he should remove his weakness and folly, 
avoid the sinful and finally adopt what is benefi- 
cial. Thus by true knowledge meditation and 
practice the bonds of in-auspiciouf karmas get 
loosened and destroyed in due lime. They become 
less dangerous and non— recurring after destruction. 
The auspicious karmas at the same time come 
into operation, get stronger and yield the happy 
fruit like the medicine which is properly prescribed 
and administered. This is the beginning of the 
course of conduct which would end the worldly 
existence. Hence it foims the first section of the 
text. Its title implies two things (1) destruction 
of sins, and (2) the acceptance of the seed of 
merits; i e g^^i^-faith in the true god-preceptor 
and religion. It ends with the pious wish " 

In the second section, further course of con- 
duct is pointed out to the man who has passed 
over the first stage of faith and devotion. The 
second stage in his spiritual advancement is that 
of adopting the five partial vows of a house- 
holder They are (1) to abstain from causing 
in]ury to living beings; (2) to avoid false speech; 
(3) to stop taking things which are not freely 
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iind willingly given (4) to abstftin from sexual 
intercourse and (5) absention from possessing 
property A layman cannot fulij practise these 
vovrs His first \o\v amounts to non-injury to 
moveable living beings only The fourth vow 
allows him sexual dealings with his own ^ife 

The fifth vow requires him to pul a limit 
to all hts possessions He should fix the nature 
and number of his posiessions Having accepted 
these \ows ho should practise them and be always 
prepared lo execute the orders of the Jina These 
holy commandments are the true charm, incaoia 
tion, medicine and desire-yiclding tree He should 
nvoid the company of irreligious fneuds and form 
religious habits He should not censure faith Want 
of righteousness is the greatest evil^ blindness and 
source of calamines Righteous conduct to him is 
like n guide to ihe blind nnd a donor to the poor 
He should bear great respect for it His conduct 
should be quite in conformity with his vows and 
the activities of his mind, body end speech s>bonld 
be pure His undertaking* should not be such is 
would nnr his gpintuil progress He should avoid 
the cxirvmre of passions and treat al! living b**- 
ings xs he would do himself At all co t loss of 
life sh''uld be avoided bj him 
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In short and simple sentences he is instructed 
as to what he should do and what he should not 
do His income should be wisely and proportion- 
ally utilised m chanty, enjoyment, retinue and 
hoarding Always kind to his “Servants he should 
oblige and help them It is his duty to protect 
and nnntain them He should be always alert 
and cartful in the performance of his duties He 
should consider the consequences of his actions and 

be ever mindful of the surroundings All things 
should be practised according to the rites. Abso- 
rbed in meditation he should keep awake at 
night and think deeply of his time, age and 
duty. Pleasures of senses are worthless and tra- 
nsitory, always ending in miseries Death may 

occur any time. Its arrival cannot be known 
beforehand It cannot be prevented. Religion is 
the only medicine to cure that disease of death. 
A pious householder should meditate on that re- 
ligion which is pure, followed by the great men, 
beneficial to all, free irom transgressions and a 

source of bliss. He should pay respect to the 
propounders, protectors, propagtors and the follo- 
wers of this religion The sort of life and minor 
vows of a householder as prescribed in this sec? 
tion are preparatory to his complete renunciation. 

The whole section is a so’t of rpeditaiion wor- 
thy of being studied every day. 
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The third section deals miinly wiih the 
duties of ft candidate for towards his pnrt- 
nis Having fully observed the vows of a house 
holder when a man becomes ready to enter the 
order of monl s he should consider and di 5 charj.e 
the responsibilites of the family life He should 
not displease the patents and should not accept 
asceticism Without their permission If they are 
enlightned he sliould appeal to their sense oE 
disgust for the worldly ife by pointing ou^ it- 
transitoiy nature Pleasures ire poisonous Deiiii 
18 immimeni and all beings stand in constant 
danger of it Human birth is not easy to get 
From the human existence only liberation can be 
obtained After passing through various cycles of 
birth and death the human birth with favoura 
ble surroundings can be secured as a result of 
good merit It is like a boat to cross the ocean 
of the world That boat should be kept immune 
b> following the principle of Samvara It should 
be piloted by true knowledge and its progress 
should be helped on by the wind in the form 
of penance The human birth which has got such 
great importance will be like the Cbintamam 
jem lost in the ocean if it is not employed in re 
ligious practices Again m contrast to the misc 
ries of this world, the perfect happiness of the 
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liberated souls should be described to them. 
Tortures and troubles are quite usual here, but 
in that state of liberation there is no sorrow, pain 
or anxiety. That great happiness should be bro- 
ught home to the mind of the parents and thus 
their co-opration should be sought They should 
not be offended at all. _The unhealthy beginning 
cannot bring the happy fruit. To cause pain to 
rhe heart of the parents for taking to asceticism, 
IS the unhappy beginning of the pious course of 
life. It IS a great obstacle. So the parents should 
be persuaded and convinced of the great purity 
and success in the ascetic life. 

is a very good argument to invite them 
in sharing the good result of his ascetic life. He 
should even ask them to renounce the household 
life and practise austereties with them If they 
are not inclined, he should request permission for 
himself and leave the parents who are suffenng 
from the disease of karmas with the pious inte- 
ntion of securing the medicine of for 

them and that may perhaps cure them. The pa- 
rents should not in the least be offended. 
The life of lord Mahavira provides a notable exa- 
mple for this To leave them in this way with 
the pious intention does not amount to actual 
leaving Thus bent upon reaching the goal and 
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with the £u)l satisfaction of all concerned the 
aspirant for liberation should initiate himselE into 
monkhood at the hnnds of i great teacher with 
due ceremonies 

The fourth section shows how a monk 
should observe discipline and evert studiously for 
spiritual welfare He ha^ to apply himself serio- 
usly to the faultless" practice of monkhood He 
should stick firmly to the path which is accepted 
and not swerve from it He should develop an 
attitude of non-attachment and his mind should 
be perfectly composed His first duty is to stay 
with hi3 preceptor and receive instructions from 
him With the great tranquility of mind he 
should acquire learning and put all the injunc 
tions of the sacred books into practice He should 
aim at liberation only, and give up all other 
desires The knowledge of scriptures should be 
well and properly employed Otherwise it goes 
fruitless like the incantation improperly tried 
Ht should be devoted to systematic and exhau- 
stive study of the scriptures according to the 
rites The process must be the one prescribed 
by the religious heads IE one does not study 
there IS no gam or loss to him Those who are 
devoid o£ devotion and faith in religion feel pain 
in hearing the sermon Others have no dislike 
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but indiffercince, aod the third class caonot 
merely accept. Study without devotion is 
no study There may be transgressions, 
but faith in the religion saves a man He has no 
obstinacy He comes to like the right path and 
even follows it. In course of time he comes to have 
fivefold carefulness and threefold control. They 
help him to develop the latent powers of soul. 
They are the mothers of the creed. Then he 
grasps the nature of things. He cannot leave them. 
He realises the importance of both knowledge 
and practice. He leaves the unstable and exerts 
to attain the stable His activities grow purer. 
He is not greedy of the fruit. He remains un- 
perturbed in difficulties, calamities anci hardships. 
H« knows the disease of karmas and tries to 
remove it by adopting proper remedies shown by 
a good preceptor The medicine lies in 
righteous conduct and rou^h lastless food. He 
gets the health of firm faith m the creed That 
keeps his mind and deeds pure His psychic force 
increases and soul power develops. He obeys the 
Older of Jma and revers the holy preceptor. AH 
his religious performances bear fruits if he has 
got respect for the teacher Without respect for 
him they injure him, like the food mixed with 
poison. Respect for the teachers brings salvation. 
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Such aicetic praciice«; make him more hnpp) than 
L\en gods in months Gradually he gets 

out of the worldly trouble« His spiritual achie\e 
inents go on ailvancing and his ascetic life be 
comes entire!) free from transgressions Know 
ledge instigates and guides him to righteous 
behaviour That course of conduct is free from 
delusion U brings the bles'ed goal nearer He 
shakes off ihe dirt of karmas and attains glory 
He gets the final bliss by following the same 
course of conduct in many births He completely 
destro)s the karmas and puts ann end to miseries 
Aiming at this a monk should faithfutlj stick 
to the life lie has undertaken 

Tht fifth seettou tells us what happens to 
the soul in liberated state The soul Hies upwards 
and reachts at once the top of the uni\erse with 
out an\ hindrancL or obstruction and dwells there 
purmaiu-iitl) with infinite happiness and know 
ltdgt He is free from birth old ajic and d^.^th 
He knotvs no return His karmas ha\»- lostth.ir 
power on Inm He has realised his true nature 
Till now h was pressed down by karmas He is 
de\Oid of the qii dities of tast touch smell sound 
and form His <h ipe cannot bo defincJ Hs ii a 
noii-nsHrul emb'ahment of 1 nowled^e, bliss and 
jower He enjojs eurial happiness Its taste is 
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beyond our comprehension He Is self-settled and 
self-supporting. There is eternal happiness. The 
number of bemgs who enjoy it and of those 
hberable souls who are to enjoy it is infinite. 
We cannot even think of its beinsf exhausted at 
any time Karmas are not inherent in the soul. 
They are again not imaginary imposition on it 
but real things in close association wnth the soul 
from times immemorial. Liberation wall separate 

them from soul. The joy of liberation is not rela- 
tive It is uncaused^ inde'-cribable and self-revealed. 
The liberated soul rests in the and yet 

is independent of it. This is preached by the in- 
falliable doctrine of manifold predication Liberation 
is possible for the mundane souls who deserve it. 
One who is not bound, needs no liberation. The 
bondage though without beginning can be ended 
as the ore can be removed from gold The bliss 
in liberation is endless like the endless time All 
do not get liberation. Out of those w^ho are fit 
for It, some get it, others do not This is the 

order of the Jina Jt shonid not be imparted to 
the uiiderserving. Those who can understand, 

appreciate, admire, digest and practise truth, deserve 

to be taught. Others should not be iustructed in 

their own interest That is compassion Like the 

raw^ pot of clay in water, the undeserving perish 
by Its greatness. 
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This — 18 a small manual for the be 

ginner m the faith It is not marked by the 
technical details but Ub value varies inversely with 
Its size It IS written from a personal point of view 
and is full of exclamations appeals to /he authority 
moral injunctions aphoristic maxims and homely 
illustrations with their application Its contents 
are as old as Jainism They were preserved in 
the memory of Jam monl sm ancient times There 
might have been some omissions and commissions 
in later dsys as they cime down from generation 
lo generation Tliere are many confessionary ex 
clamations to it which might be shortened or 
lengthened aixordmg to the convenience 
The work must have been held in high 
esteem as Haribhadnsttn haswntien a commentary 
on It 

It is composed according to him byf^r^iqRrq- 
meaning ancient preceptors or the preceptor with 
the name The first meaning is more likely 

It is difficult to assign individual author hip lo 
booics like this 

When It is notpo»siblQ to decide the author 
ship how can the date be decided * The contents of 
the book arc very old They do not seem to be 
quoted from other sacred books The ground- 
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n'lrntioii bctng intermutjd with logic il di^cu^Mons 
Each section js logicaHy connected and the treat- 
ment of the subjectmattcr is inasti-rly 

The present work emphatically exhorts the 
aspirantJs for liberation not to displease the par 
encs and <hus solves the hotly discnsied question 
of 1(1^ All cannot lead the strict life of a monk, 
so a sobre path of discipline is prescribed for 
householders They may ndopi severe forms of 
austermes -is they rise further on the ladder of 
bpiritunl progress 

U is peculiarly free from technical terms 
detailed descriptions and clumsy multiplication of 
symonyais 

The use of words like *jV and 

unconsciously ixminds us of the six chsses of 
people according to Gosala and the famous learned 
Digamban log«cian U is for the nrJvanctd 

scholars to find out ih-ir signifranco if iny 

In editing tins book I am bighl) ihirkftl 
to the Jiui Anonda Pustakth) i of Surat for freely 
supplying the manuscripts and other useful books 
to me Mr Sbambhulal Jagashi imdt- i suiro'es 
tjon for this uork and I undertook it 1 ha\enot 
been able lo note the di ferent rt,admgs m the 
ihrc*' matiuscnpts which 1 lia\t gont ihwj^h 
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On'i contained more tovt and the other tv,o v.ere 
\\ith the commentary of They ended ihu=;*-- 

and 

" g?miT I 

The term does not help us much 

in deciding the authorship The plural form can 
be used out of respect for the author. At the 
same time it is very likely that ancient authors 
might have composed the Sutras and Haribhad- 
rasurl might hate put them together. 

In the present edition, many mistakes and 
mispnnts might have crept in for which I crave 
the apology of those learned readers who would 
kindly point them out to me for correction 

My most sincere thanks are due to Prof, 
K, V. Abhyankar whom I revere as an ideal 
g? ever since I joined the Gujarat College, for 
writing a forev^ard to the present work. 

M. T B. College 1 

cuBAT, V V. M. SHAH 

let August, 1934 ^ 



FOREWORD' 


‘ I ha\e much pleasure in welcoming the present 
edition of the Pniic-isuiri which is ft small elegant 
treatise written by some old writer whdsc name 
has still remained unknown The book Ins 
occupied a position of high esteem among the post- 
Agaun works on Jama Religion In the small 
treatise the author has given a cogent alid logical 
presentation of the spiritual uplift of the pious 
mdnidual in live chapters uhich mark thd fne 
successive steps of his spiritual progress Tlie 
presentation is fully logical althougn n bttle bit 
unmethodical and the expression is chaste nnd 
aclequite although i httle bit irchmc at places 
It IS the semireligioua character and antiquity of 
the book that aitricted i great scholar like 
Hrtnbhidrosnn to the book and inspired him to 
w ritL a gloss on it 

While Nsriting his gloss Hanbhadrasnri has 
not only laid down his finger on the stiff points 
and pointed out their exact sense which the 
anscient unknown writer of the book seems to ha\e 
mundtd but at places he has beaiuifullj prcscnetl 
the traJiiioaal explanations which obtained at his 



time. Although Haribhadrasuri’s gloss may well- 
nigh satisfy the needs of one who is conversant 
with the Agama Literature, still a beginner like 
the present University student, who takes up to 
the reading o£ the book for the purposes of 
University examinations, requires more help and I 
am glad to observe that an excellent service in 
the direction is rendered to the readers by 
Professor Vrajlal Mohanlal Shah, the present editor, 
by giving the Sanskrit and English renderings of 
the text and adding valuable explanatory notes. 

I sincerely express a pious wish that the 
students would accord a hearty welcome to the 
volume and inspire the editor to do in future very 
substantial work in furthering the cause of the 
religious and secular literature of the Jains in 
Ardha-MagadhT and other Prakrits. 

Gujarat College 1 K V. Abhyankar. 

Ahmedabad." > Professor of Sanskrit and 

20-9—1934 ) Ardha-Magadhi 



I ^ 3 tl^l 
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TOTf ^mKprm ^!m~^ 3t?%3I 

&^t>ia'!»°l SHTHTO ^Rtiaiw I 
Sr 'wnr^^^Rt-ss ns smut siri; non?: w^j 
notnpOT^nfrirrmfeo: s=fn‘f:^, gmrs 5 

^ I itai^n ot gf^5ir g^sniutsfr gissruTStr^ 
itspfmtftTtirr^ ■T W T mit i njir aswTOtijvm^ i 
rr^^r jot Ri^n'i«i 4 “nfii -n^mr.ui’mot 5^3 
’rfisr 1 'EFjrif7i«i at-r'Kift"! 

l^iircgwgRf:§;% >1 10 

qiftsfttRrlnr dtnft ^%-3Tif¥tn}r ^rsnftsriT^- 


^ 1C rii^ y ^rrr— 

s=rtft^finia?r , 5 , 5 , 5 rsigsp? 1 153W 

=gfH!fe g^twlri., gc^amfir imrfeirni, irr^- 


fawnsrripjianf^irrntr. I 

aw ga ftwnaaiOr-ag 5iriiim s'rrnrct gr- 
anrntRng, 1 ^ra grawfe aftan^ act gafi jw ia 
ajt. ft^!aaa#ft 1 



^tioT ^^mcT sif^crfirerm'ift <7^55?^- 

?t3Tr s?^5RorT er^cr^r ^or ii 

tT^ M^'JIcKI-j-k'jiI 3?i5i<fnT7Wft?T^Jt?7T Mui^'^Hl^l 

5 %cr5!?TFJr^^7an 

II 

cTCT HFTTiT^F^rcsiT tr^rfeT- 

tr^jn?:RT^!JTT sjT<ir5?Rpr- 

p7^?gmaT¥rrat u 

10 ^FT* 

q^Fi^OTf^gR^ , 

fT 7FTF^#^5TT ^^^rTT^a^T^RRi: 

wm, \ 

^sn 5T8?l0R;CfTn^f 5TaTs:5?TRM; wl^- 

tel’ 1 

^2IT 5r5IiR^TR^^Rl«n: 'T^teNRfi: 

#7^rte^f: Wrfsi^^^nT: T%5j';?rJTFT- 

ww* ^Fc^rai; I 

^fifteRT^^TT^l 



^3 I 2t toRt B<iilfi( 53i5 II 

31 Bt 3K5^g sn Rt%^ Bt snuRsg !it t 7 
c;n>i:g bt ^ Htg'rftg wcrg tir y*M4i0tg m 
fTmfe&g ^nPiiT^g <rsi Bits m Rrfg bi g m 5 
Rrag Bt 3W(Rg ^1 BT 3ft^g JTiiifsng 

STO’BglsStg ^ 

Pra^BraftB <iroiTBR:<ir-i bib ' rpngaRt 

gBB m BfBT Bt Jl2t<lt Bt BTBTB BT BB^ BT BIB BT 
BKiRiB Bt STgBtKB BT iCntB BI BT Bt^BT BI 1 0 
?TB BT 3TJ^ WHtftg BI, BTlRlBftW, SilTftai bRtt 
«T-b5Tji fBBlRlB JIB BIcJIBlfwgTJBBBBtTBBBITBr 
TB&TfB ggIB BBCBRn iTJU I ^U aKglltl 

^vTSuTit Bift BITTlB if BnBH. BIBif. I BiPigBira&^BT 
BUft 5'TBm 

BT,«I5 !J BI Rlt3 BfSSBrfS BI BBFBI^S BT fflJJ 
BI Brtl BI 51 B3 BI BB'Blif^ BI BIBBIB3 BBBIBS, 
BBI Blirj BI Pns BT T-J? BI fB^J BI BB^lffS BI, 
5I1 mB BI b 1^ BrnriB^J, 5IBFiffil#3, BIBBTBBg SBH^- 
BIBBg Bfiirsn rraBBTBfel, =nrBte‘BBBa5B, BIB 
BIBlgBfB TB BI BIBT BI, BBBt BI BTTI BI BBBB BI ?Bt 
BI BBFBI BI ‘BJBlf^ BI, TIB BI 'BB BI BIpT BT, BTB 
BI TBiB rurBigBi, bI^bbb S'lnifin. Bf i 
fBBIB BBI '^'BnrBB jrBBBTTBig. - 
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fg^g i fi r frps^n^ 1^ 11 

^ irf^ I €l^ ^ ^5?r»TiT* 

T^siRt 1 ^^+r^r 5T^3r f^ ^siFfr srnj^rfi sT;:4d('j’tj 
5 ¥Fr#cTTw 5P5 :dt ^©pirBraraT % i 

^ ^ qTj^fl; g^=t5Tt 1 ^ » 

^ ^Tf^rpnV \ ^ sfNF^Cfsr rai 

*3:^^ ^ i ^i'^ukI: fesn i 

rasn I mfSTRcrTJCTf f^sir ii 
10 ^F^Tft ^%r?T 1 3?fgjfRf^ 

^S%fe SI^:^CIT sr^OT 1 ^S%f^ TH^TOT f^¥fT’? I 
STT^rirsTTCT IfTnTTt I ^^gcqFqr- 

Tir 1 

7^zz[f ^ 1 ^ I ^ I 

\ 

^ ^ I ?rs5[5TOTf^: 1 

W^g ^ 3m: ^313. 1 ^ 3^T 1 ^ 

^3FT: I 333 ^ # msT^3f3% I 

^3 3d3 ^ %3 t{: mr i ^m\i- ?3t i 3f%3i%3^- 
^3T3 I i^f33KMK3: mi3 1 

33mM ^ 31:33 I ^3^ 3^T3|3[3gBl 
33 1 3lqt teFTT m3:3T33 \ ^^W3I3mT3r3R3 
3 :XwimmKt 333 dj 3 i ^ 31331 313^^3 1 



1 sTi^ioi 

T0rJrTH^ir>T JFir^TtrnratTt i 

iit3 5t tHT ^ignt-iTOT Rif^ft^sn, aw 
wtiftnni atH f^njtata Mwamgaatsan: 
awa^ II 5 

aRiaafa-jat ffe a anaat jftaam aTa 
MW ic a ia i iRarcaa^ aata i a fti: ai^ 
aairanrnfao’ aaRiar araati fftartaam afa;^ 
iaat afcp^faraa faar faaafaa faat araii^ 
faat afaaiFaaifta a'aaarit afta fa l ifstBiIO 
gwai r— afa ?jtti Taatfa gira n 

oTTta aw ararrea ^aaw^a ag'ai; 
atara rafea wafa a fts ta% rcraPi ag g ira n 

'tRTiai in aii'TOiaia. i a^ni aaini a/n ainai nR- 
laniini iFamnarn ntnarnamH, I 

>TT! n'i'n a^ifi^ni ainf'aiaTR’n a a rr' js i 'ia t, 
anTsfaaraaai, aai'riirnaiii aai^qaarfaraTiiian i 
v/a aan-aiii Tf i ^maii a>aim aan aw- 
aani amr'anjaa aanni nfair'a araisnif'- 
aratfin inriiiarn, fMfiaanfin fan,,afm 
f'li »aia 1 rriazn »a!a, anai;: ^anfmafi'aiai 
i!?a-ni n'"?! -R i graa i riafn ~ra^ i 
’'nfa >swi I 

rasaaiaTari *z'irai:;^“’i!r''arafa^tnfaafi 




1 

Br^ %sTr, ^?T^rBn=lr 

%siT, sTsnrvri^ Btstt ii 

srr^nrfsj^fe- BrJuBic^F^ ^^qroTrtgqm < 

5 ^ ?3?cr?JT qfnt tji7T%jTrqi^raT Br^r^Tq^^rq- 

Br3T TT^PT^ fearr, T^^q^raTt marr, 

m^TT 1 a-TqFScri!^^ 

fa ^ci:fBr.5xxit ^IT q-|%aT3q 
’e't^sq 55T?T Bt II 

10 TiTjft JTmsT^f^sTroT q?:?r2^cfraTJ!:t5TFn’ i ^ 
#^qg®Km:?niT i qr^ra ^sq^iigeTHw i 'TOt^t^r 
¥ rqi ^fkofi: ttrafg qnqr ^rqi ii 

wBr qTqqf^ysrrq^’JrqTcTTiT^^^ ii l « 

aTtq^s^qqjfifg'q-qT. I BRg?p4 ^topt- 

"4 ^^Rrq fqqqr-^qT^i# ^?Tyr]^ 1 

1 3T2?rqit 1 

uwn^- 

I ^3q=q =q pirs^rFfTi^ Rq^iwt 

fq ^q;, ^qjci; , wr- 

^qra; I 3Tqi5q%q^cTq; ^T^^PTTqql^wfa gq- 
?Fq^ qfeosq ?fiqa2jq^f^^qT^ 1 

^ I qqq^fqqr f feq\ ^iq^ ^ , 

qq-g qftqr:, g%qf qq^ ^Iqi: | 

^ qiqq^qrqg'qq^qiqiqqiq 1 



II 

[ ] 
jinn'T vjiwgOT'rRgferaTC sitRictt "wfe 
<!ignifira q^isfinfet TOtisj^str l 

«tl<uiTl *i^lHl^-Jlul*Jxl 

iTH Rt I iw «rtna^ ^FJ^OTFran: 


S 


'ifeiferm I F < idnqiuimwIlK F d t 

gWEIFtfitWI ^OT^'dKluifiRn’lt 3 >^T 

^ ^ w riiiHu i », »^Tw R»» r gRn« ui idjqi K II ■■ II 

ifddRj T a ’g f iTTS^ 3 F? 37 r, ^ramnirefr Risf.IO 
n q ia nm - dS Fctw I <iTmT ft ftsfttmiMxft 
^usivdireg i?;wiqiftftftsenHiF ^rwiwft 
RnTi?^ I 


^ntiRi M%i)iurdMft3ifrai suft 

^^F-w i an iftTFi 'Rt'mftsi I 3*11 gva^td 

^ii' iT5ri>53m 3?i i 3<iRifii: 

sPwfWHHidfffiiHHR nfcPFla I g!r< 3 — ^r-^aFiifewt 

« rajif^ntEftiiFi <\ ftFnP' i 
nteo '1133 333 W 5 I 51 TOI 53 : Fira;, irWR 33 
?3n 1 33511 f5 3tefim33ni 3 ^ 'tmfi?33^3i, "w^qi- 
P 33 tr 3 RlP 3 , 3-33133 ftWP'FJ I 




er 5iTij^r, st^itjt- 

mwit, ^ i 

cTwrrfr, ^ 

5 Km, TO-r'4lQ.:4'i^Jr-7t- 

T^q^w^'vqullf f% 1 


-K ^ q^ 3Tffrc'<7t, 3T«r3^^ 
^'Sncr^qt^, cnrnnrfSrgtqFrrq, 
ii 

10' %HcST fq^T^tw, ^’s^t 

^f|q: ^Rft fqq f^, :^STt f%q ^T^nT- 

1 q fir fIraTT stfit- 

sTT o nqi ^^ yr gTFTT-srfipq^ [ p r n% ^ {q? t f% H 


5pjn^ st^TT^- 

^'H^^l<:li^l^'-'l|< j 35?T^^<4> f ^qqPFTfOTi; ^'^c^l'=p^I|f- 

^5 ^qqrqqlTO =q i 

qR^ wqjqft ^jFTFif, q j%h- 

t^qj ( R-5?T ) q^fqqj^WR I 

— q ^ 3T^: qftsq^:. ^Fqrq^^ 

^eRRsqf, ^qrflRqFTTaHW^ , STRT^T^ '^={^^OT, 

I 

qqf^lf^q TT^T^, ^ 

qqpi;, ^ p- j ^ 

^ qfqpgrR; 


^f^iTrvjtugoiiRg ^ <i%r=iT 

<ift 

’iRrg^iET’ifeft'n d 
qf id'.jUSU t i’ l ld ' d l ddiK ’ l HTcfSlTH 
siwiRKK'i ?wrT»r I 51 RrfsCTT >rc>ft? i »TiBtJ35 
%tinr I 51 nferniT rfta i fereiRjfSj^al 

5ift3mnq!Rrf( Ri^irr i sj Jiiferm sr 

5t ng^^, Jnfmsts: i fesi i 5i 

^snfor 1 1 Pifea i t PtftfqFnTa 
'TC^iT 1 !t aruitn^s- 1 a,i^d<ld j ?i 5t fean n IC 
TO ?T £ l Riat^[ S t 55'i5>ftreT«tft vTjlfeamft 
lift sroftiaifsiffeift ftl5tt I aiHTOTt dfirTOT 
g^ifft ciiiraftt TOPirft finrft’ nftai i utt rj 

sifTOrnifiiiiif 5(^ "iffeBgf^S 5Zf5imHR5 <ift- 
351^151 51113551:1 rFid 'ifirSTOTTSd iftlJSWlf^ I 

n^Sd 5igT®o iiFirafiRm'E n 
>iR5i5; I T Pi-tftq wftera 1 51 )irftg 5)51311^ I ^ ir- 
t:i<5,i T ^ I UHTOijmT: 

»5mi. 1 1 5! iffTij 5iifjn55i_i fru- 

nTTOTS 551151. 1 Id T isIdTT TOl'd I =1 5IE'5II52ra I 
51 PRi>i d'^urj. 1 51 z^i=iiv!s^i ^pjwritn fm. II 
TO ■’iMir'raroi TOifijaTOi gwif ^ n iRd i d 5?i5ft 
fd5iMrm ling i df'TOd dTOte 



* W?^ I 

TO ^jjTT^^ ^i:«^^'Fm: m^, ^- 

%h, 57^31^%, 5^?7fe%, ST§?r5TJTlFrf35?, ^ ^ 

5 n ^ TO^^T, 1ft 37^sr5^, ^s?f^s? ^ 

QisT i^sr, ^33Krr??r 

fk^T^^nn, ^?TTa flr^t3T%l qX«T^7T^f5i7t ^?7T 

STW fe \ ^ ?33mT^ 

^F|cciT, VTTTOI^ST oRTCvJc^T^ 11 

10 ^ cnrrf^^ ^??ici'frTft^iTE!:, ^ ^ 

T^T*T5T^^ ^r^3T, 5T^rf31T T^^^TT' 

^HTWT 1 vflHOTt ??^=^ 5TfgkTTO?raTt 

1 ^ mii>54*4t l ^rwT ^ 27 ^ 5 ^ 

^I'-hMt'-fld 37J%^T 1 ^4 ^ ^MkJ^SFT '<?^{** 


s{% \ ^5!l^ 1 1 

W'^ ^5 ^ TO=^'^ 

^ ^ c[fi:^p^=7T, ^ 

^VIR3P=3Tc?t 4 f^^l^Hj;:^; ^:^. 

^^mf^w<' sT^ 1 T^ m\^'^ .TO^- 

^ ^'o, ^q%: I 

5ni?nQ, tpt «fn^-, 

^-PTFT f^fW T^WRTPiT' 1 #7qt Ic^: 

^f4=nWFr4TST^I^q-' tpj> c?j^;,jq-4t 1 '-W 


M Pk^sttC) 

M<iji'«i 4 ^<t. n 

TOt !!Ji«T dWHJ I Sint tcaiciini-miiyiiiui l 
TOt I nnt usi^tHi^anvn l siA 

H3jai«in^i'4<nui I c^Pr -nzPro u^n nfeiP^rats; 5 
^tnr n'jraimTTiraPifc i sfl^ nitsi 
nisrnTO fOTnrosjsmteit i goifmin’>i^ firftett 
jori suit I o-amw^iuraErnuTRt Prar i trsm 
jftS^srairsT 1 ftgrgniSt vmwK tjuil'l’l^i 

^nnr i ust ««n.uiw cfijiit nn^lO 
am& ^TtrrttRrnft Ptijs- ftg 3 C*nnraT% ii 

Tfk «i'^'Wii%»iia«iiSTi isara II » li 

iinsntqvtirTniftgsi nojritiPni pRftHR 

M<*iisr^^S I 

nn iraiit *111111 1 nn nn 'insn'iT- 

i?tp=ii sm *ni^3:^ti«i I sw 'ni5;n!ifinxpni 1 rm 
*i>l siFnj n'qnpii^xipfznti iTitg imiPrnim 
mnT^niJiwi PinniiignOT 1 gmqinsm sn 

Sn- I nns^sOTi'i'i'iiTnit filial inH inc'3*'T^ 1 
in inmin TTiwtiAintiiii nttiraiii, 1 

iwnr!!!® HfTTt'ninwTOTOrn r^^st ftgTmBnn 1 

jfa 'Trjwmnniii'p imnn 1 




Ill 

[ ] 

cTfrf^sTipt cr??55TT 

^3T qi^gf^ATTO: 5TM<(qo{q 1 q^cTT^ m. 

•5 sT^gr^ ^ cr^ q 

I STCtxf^g^ qrftfk qf^gtfli^STT aT?qTfgaqiT 1 
:sfTBf'=^r I qTOT ^rgqrq* 

qi^ i% I qq er fgartTf)- i 

I -ST 1 

Tr^3T^ ?a^fqr5ST?;qtTrcirqg5^ i ar^cq^sTr st?% w 

aT^(H^[!3qf^nT)r srstmi 
7JT^ I xT ^3T qtST^sT I ^T=r 

5TtDTSKmjr^gK ^qq^q^iT I 

qr<^rq% qqtRqjpft 

^g^qqrqq; fi: qcq%q{^sg; i^lq, q ^ 

i a^qfgq^-) I 

^qq^WRs ( qgr^^ ) i ^rg^qfjqTfq ^g^f&r 

I trq ^Iq: =q f|n^. ] eFqqi tT?}j^^ff^- 

I l ^A i 

\ a^y^g^T ^ ^rj qy^T- 

=^gfRT ^^gi^rgqf^q^sqt^qi ^§:qg^q i gt^r- 

^ 5^ ^qgjTq t^qtgg ^qqj^gqR 
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35 n% 3 n «r nsn sft^rn a si ^sftnwmt si 5 m st 
SPOT. H IsRl^tsiV, Hlt^JUUMtllt, n s^Sti n fijMIW 
SI 51^ ^ armm jftTOisnsr 3igit 

uumfei ?iH fesr smiui« 1 

feKt^ «i ««i<t ^riio: si(uM(4<ii«5ri\ I sm 
g€t Pi *ig%t, mrasisi gPig eh ^nHHimir?' 
f% I SH watiim !ifei%iir I % sq^psri hhuhs: 
<isi gmsfjrnr i «ie Rr gssrai?! iit%fsi i 
fsipHOTit snsrniStfl: 1 nfilEBt ai % milftrsi 10 
<T*n%w I nH ^ Ri Htffem i aait g Hsl u fe QRi-j 

sim 1 Hfea ^fes i i i ifan i riumi^ h amiit i hsi 

smigRnmicr ii 

in insrastsni I sinl 5 ^ n5'-fiHTqriial-ti fg iS u ro - 
<n I %I HtWl, I HHIRO JTO, H 5m, St sgui 

^sfinilsi., sirRisoiiqm st ^hi, n nuitai stim’ I 

m^TsHiiPn EftHrTKHsmsmnrf^i^ ^ini Riih^huimhJ 
f«ptil=isi iPirosisii nHHfisumuin 1 ^ gim- 

mgi3% ipngg, iFt ^ n q itF it prsifit 1 ti^sHjrt stfti 
=r%:i I smigHsi 1 SErutsi ssrrSg | sigiifq gnrP- 
siginil HlWHIPI I Plf?^ H'li'TOTIssiT I Hyssifil H 
sn siitTfo jj-smm 1 hh ^Wpstfi i ira ttst^it 
0 ^ lii 1 fsiiRm m mm 1 <isig mi- 

afsmiosin 1 




I srg-pa: i ^- 

tKJTcsqrT^TT I ^fkT Gi^^fewr <^r^r5m3gT i 
H ^ ^JT^53i>?r^%tirg5m ^if^sTT sT^* 
flr^ snT53frrci5T^eT^i7lTJT ^pfvmr^ i 
5 ^cTif^an^jfw ^ srwnrf^F^T i ^irt ^rtrpr i 
Ic'4 ?iFr uR^JTiSt 3r^sT^=?RT btwtFt?^ % li 

5TrT^ 

^5T?:Rr ^ 5iT f^^wrf, 

?=rfrf^5rTRr3: H^i^ ' -p r i '^ 
lOqiTttiTjf q£'7?^3rr ?^37'5r7^r%ft 

I «3;5rT RrarniufiioTi JT^^nir n 
^jn ^T^rSiPTOTSTt feT^f^TJTT II 

II ^ qsgcflR^Tlrf^^ eWrT 11 ^ II 

WTT^: I ^X{ BTf^yjo^; | 

^T ^ STyc?TP^TWlW- 

=^^^3n!Tt^^r ^F^RFT I I 

1 TTq ^ I ipTc f pT ^ ^ 

5TMfqc35T\^{r{^ 1 

^TFi:. 5Er%, ff^TOTRX, 

^f%i:f^fm. ^f{RRrf^ ^ 5iqi^ 

| i^qj 

miH^ I 




IV 

?r gftfeinRil f^Rrar 

<T^ 35 ^ I HSraS 51 ftt5!T=tq^ I 

tr?is 5 vn% 5 fir^feA 357 i 5 !’jft^!St 1 JjtfirrracsJts- 5 
35ITC 'I’Jss I 'jiiisft *1 a^areiCTl l5t3iit5T 1 ct 
’05550551 arasT JH'-'4(H<nat i5i^>nraftaT II 

% ?IW^i*553llt 53ffH^f5r0 f03r0T0^^rf% 
MfI0SC5I>I'^ ww fe'+nu R5TC1 35 : JcOnal S5*^fsTSC 
ftiiftn- 5j9iT5i^f5Bt 0 fci sm fit im I 3:?5j,io 
«mi° i a ^ 0^r5iRi^0i ftRjA njTToft f% !i{fe 
30 »rj5PFfir 50001^5033? untnifl 1 o 00 
%3 T^tst I 0 ^ 5050 foTSlt 1 00 tfKTO tnQCT | 

» 

0 'Ci‘tr>W3fira 0 = 1 , gfimro rs!?ri?^5? gnift 1 
>i?Rwn 0 Oto^irtRi I ^awi^sfoMifti:- 
0010=110 I 5nftw0'isg3ra snS^ l =33i0iii3!?op?^ 

rsmili 1 010 3^0500 5r!i5nsfiffio?n5j^f0i35n?0;t0g_ | 

0 oi^nonoo oovgfoo 0? iToorg^i- 

OT0 0=00; To ORK^ I jor’ooi 3O!if0=Ri Min 
5I=iT5t0o1 * 001 fpi 053 ’ ifo 5r0^ t soRifoipig^ 3 
53lW'^ flfu'O 0TO01 Ifo ( J-31 ) Ijj, 5?;. 

0 5 «iR:0ifiW3® 5000101 1 0 00^10 o^vi 1 03 0«,K 

f=i3!?^ 1 tmifiiri! vioig I ^ 




sTmartnr srl^r^lIrsT^fTrnroT \ ^ujj<[^arpr 
^ f^'lW ) 'gt 

=ST^'4Kan 3Tcqf%^f I I 

^ *3:^1 ^rnFimm sTOTc?igcr i ^Tc?at^ 

5 cT^ertviTSTV I :T?fT%^tJTT^ 5Tinf5Ti^r%^r ^' 
^rf^ff nrR^tvrV i q;?? f^r 3i5r?TO%?^- 

51^ I erir g-?ft5^r \ ^mFrrfTTTjrt 

55^ 1 fTn?TF3: 5?trf^ WT33T;mH- 

TTRc w^q: fefj^ 1 5Torc?r?T qi^rs^ 
lOfe^^rfr^FTfrp^or i fk^ ^'jj 
^rpif^<sT f^srnJT^ t rf^^TC li 

^ rT^tanRi<r^?4^, sr^r^Fife* 

5p?r^smFTt5iiff^i^cj*{=^Hn i sq^rmwrt ?T 

3TT?feRFrf C (^ (^) 

I (^) I %[ 

Fra«rnFT%3^s||g: I ^ 

JTfcrqlw^ I WM^ftcFmlcfWT- 

1 m?rJT I Tfm^ITf^: 

’TOmg%5fT: I ^'7FtlS5<TTTi?T fgg^ri?n?2IFT- 

. ^fT 1 s^TS^ %5|^ t3;^W^cT: ^Ef^^^^rfl^fFfM f^- 

II 

^^^SS^RTIT^j[5T^ W^^ITfeRrf^%^3; I gT ^q^^i^ ST- 



fVgjantSt -iitvi!! *ititF!i:R«i!Tro%t i iHHg'c'Tgsai 
sriifit Hairaqftftarw 3i5<ifE>? idast^gntfs 
11 


R -rf6.i- iT a t ^ Tna^Fpiibi sranra^^jin 5 
Raw i ;ra^ 1 ?ttir 

ttB<iiiR3Jt asiRili”!^ gfrftst 1 Rre^- 

i-iIg^ si^ R g^^TOWi uiRoit 

^3t5t ^ gj ^ aro' n aajntotirm^ frgratV^fo- 

7raR:«tna> RmuKuAH Pi mfenKPaPi^t 10 
Sna tjPmr^art am if g - aij aw PrRaini^titur 
«wiRa a ra F sa: 1 PtTH ar Jir Jiaixii 


oasrorfi aamPB! 1 »i«'iiriilsigfisH‘matimmi- 
>kRi I ctii^TtiamPrsrai mqi^siR, | ntg^^ma 
('Tl.) ainiq Jiiqfsiqnra'iqf^ 1 nnqgiqqgaqlii aiqlfei 
HTiraq rrqqiS^qTqtl! qOT^iqqif q5r>mrif;qniaq I 


itaai TW n'trnsnnni’i^tqisgjp \ -ii fTTiai- 
•it^Vt r iR-iiRiiTq 1 3?57Tn iFa:;^ imwq qaifaqi- 
■qq WTa ■^Fu’n 1 Fr^aqi* 0 iK^ j'sqaqqlqt raaRl 
riiirnif^.iq]qt^q »TTi^qin'q uwutaiii.TqOTft- 
d'ai a afiiq ‘HI Piitiinfwn'q ainr>nnnrqrnmi. 
rn^TIJ-qqiqqqi fTq.qqimn.ftqis-qPiq 5>I>»qqq^ 
Si 01 I 5q 'q qr q-qq li 



?r=^sfi- 1 cTsrr s?^- 

TTmnrr ^jr^irf^sr ^ 555 =^^ 01 ^ 

trog^sT ffr^’7m^?T^T^ g^?n^r ^^r- 

5 Hrrflcrrr f?r5T=^infor?f?r3frTrr?^^ =ER:nix- 

Brcl|JTFI^m^ ^TYTRSltn- 

.r^ie=!T%BT ^CTft^sfnrrsTt ecri fyi^cf: 

I 3j^ =5r ^ I srgqq-f^^^ 

lOffr^TrqBjf^^nqBr 1 q;^ fgsrrfksTT ^t^pc/ 

m^HSTV ¥r^7qH?Tf7rT5tTfr i 37 V ^ 11^ f?r 

^qroTT 1 ST5r^ f^l^STT srfeRSTT ^srt^F^Rsti 

1^^ srqi^S'sTl''/ r^^r^cTrirHpr 

‘r7Tc'4 STFcTI ^ '1 

^p^5znf^3i^l^S54^c??iTTf^2-?ft fcrgi^i 
i^T^oor^cq^^: ^JT^Ffr?? <5^55' 

) if^s^T 

qj^5?7rf^ H9' 

=q^(JTT^jq ?f©P#Tff^ ^cEr%^=^’ 

f^ftqpT 'Rt'Tft'T^iTT^Srq 

q| W^ I ^r 3^ 

5Wmn ^?rRT 37Ticr?^3Ti^ l ^ ^ jTferfp^^ 

^ \ f^27l5%qT 

^c^H^55r-«T; 1 



n^^gJTioft ^rrffiEKORtor l tnjr 
[5(S3nft I 3 it Fsr^it -itaajr i ^€Ko: ifiis 
TOTt^ I 51 ^sx "it i 

itt SI Rrirf I f? stirTT mtifi'nifi' srtifs 

Il^SrinO' 5-^^^55nfHS5'IT SJITSIlSIUt 5 
i^Tine 'tniinj usigifl i aair gS' 

5T5I5 I snsi fl5'T!EJtii3^& nsi^ i 

rfentsnrrift stgRt^fsiFra mi gaaiit to siWr 
TOtffea- 1 TO -iirsiicfr sininiiira snttnfssms^ iSTt- 
rogsc «sit *r7 run sTtsifirforiiO 

j’cttrs:'^ I siiit 3t ngiJii >nT"T:i siRistf^tot 
I’ ll gmprfFs ggsvT iat smtqmfWt *1351 
=psr I si q am wyrcit 11 


jsrijsipfisrFi'Eijq'isi 1 5^55 <is>ig 5 -(i 5 mi 1 
51 rnlt:m<? '"fisi qfaiKgr<it »i5nnW^ 
fH? I sii 5| >R I 'STOSSI SI rqsra I »T in!I=l 
Dnii isq qfJjnHissrs^fstai qsSqH'^'tJiSTqi spiin- 
(tVt qWTlRiqitqrt n-qipf ij^rq I 

R osn grnrqsiTTii infa 1 spif* ■’siTsii^q-'i siq 
ft silTHTl 1 HKl'lPWIlql 1 gjl- 

itn qq niii ^qr^Fi | wistts w^vn sismi^q- 
ftl qq'qua' «n^ 35 ir iisqnsrranT snnfs^qi 
■n^qftr'q 1 fi'sh !u-,,fq s.rqTFjgsutftsgri’ 
cgsrsjn ssqinsrRrq 1 3?i aT 3 ?'>g 1 q 'qcui irpn 1 



nPJT TcT 3g^- 

^37qi%HTf%q^TorT ' ^5cr vrrqr q^sTt \ 

TTpq 1^7^ TT fipjflW i 

^ ;^t5TT ¥!fc}'i<r?QTi3?t I I ^ 

5 \ ccq feR^TT ^x^tVdRis^qrr 

fe^qTc%igTfksTt ogr ^^I!3 ?NtT I 

^sTt % qt q^f^T ^.q of gi§? ^qr, %f| 
qm^fl ??r^'<q qicrqi^aif^gNcrcr i 37i%f^- 

STR1% ^JT^> ^qfemi^l^ 1 

mfsRCi^ Mqfqq%^ ^HPii5?jT55Rr^ ^^qrafe:^ 
10^ srf^cr^crrqf^TqT^ i .q<qRtqHT^q q^- 

qnc^iTi^mqsTt 

qq^mBt 5T ^^vrrtfl, sroVTrqfq&Tiq: sTRifTHT^ qx^* 

^qf^'TfeqqpTT I 1 5TFn ^ 

1 q>Tf 

l f^Tiqqcqqi^^: 1 irq {^qj 

OTgpqJ- 

=q(t=q5[qtqf^-^qT 1 ^ ^q% 

^qr q^t. ^rrgq-q q^^qi qlir^tqrf^^qTq^^ i 
^qlf^grfjtscp^qgq^g. g-q=qqq: ^qf^rqrqrf^^g^li^^^’ 
^qi ^qiqq^qt ^R^q^fq: qfq-cq' 

T^rnrfqqieq* i ^ 

I^Ms^qqh: qm^qr, qqqmq^ 



’’IK 5r3wr srnweSMiWJ 

fviftiS I cRUJ ?KT3W fSRSl^rer tesa (afaRytlii 
ftiTBt 51H5 gas nfyTTtt « 5 y^+aium«'tS:?il 

qrjsifi'rf^'jr’Tm^ tjnnr II « 11 

V 5 

[ 4 ''C»ii'fk-iyM ] 

«t TOfftft shtwh 

»nT>Rfe nSwtgt srsTatrfriJjfeTO sTTStftsrer^ 

5 ifTft>i: jsrnrofw snitrnot snratnft 11 

&Ttis. n tA sf 7^ arcrfti o 

^iiss^'HJn ai'iifa »wlw!i’n ^ro^rswun^'ito^’?- 

TiSfift^ I ^ mi Oir#i rqvpr^TiJi^ 

3«ra, n'ijTi, iftrnlra, jwnrEfir^ I 

jffi !n(!in'irw3=iig? wm li 

Cl 

3i<i inrraTCTq;^^^ I 

n<iT!f<f''Tir i»5!ips «nf5rCTi !nrm<ii7ntf?g 
S'ftmTnsgipTnf''nfTT >wnr:rTPrwi5fir!i 
aft>rfis>riirji^^='‘trrT l 

STT^ 1 »CI, ^irMjTWiJUTj ! 3 !Kft- 




f^wsrr, wm i 

n;^rT^ ^ J?n: il 

^t*Tt ra'^V^T^^C'^t, ST<H^ «t;^STT3?V, 

5 ^ 1 ^tlTSTT 575 ^ 07 , ^1^=^ xk^- 

■?3r^. Hsfr ^r^ifT *7T^fe 

^ ¥IIT^ I ^T7n%ai ^t5TV 
?5T3n57TT57c?i, ^ wm i 

1 11 

10 =g- :^5Tt f% ^ ftg ^t?Tr ^Yt^jxr- 

I n f?!SrT%WT 1 % cr^^r ST>^cr3?^?^- 

I ^?TT fc'4 ?=r fg^f I qt ^- 

oft ^r, i^ficgT, 

mr^, 1%f^, g?rp^ I 

3^?^l?Titetrq=(^pp:^: q^ ] grqSTHTsg^:, 

^gpfi 3Tqj?5 fgf^rqm^ gg;, 

^TffM’^rfl^pFTT, g^T f^qg , g^Sqqt TTq 

qRf^: q^-Sg :q7j^ I %r ir^^ | ^ 

^qsTOg: I giqqqrqxKTg | ^ ^ 1 ^- 

'c#g^jqTWq 1 ig^i?gi|gg 1 

fqqinqr^ dg ^ gnrt' 1 gi^T- 

km I wm ^^sggr^^gqiqqjrq: I gqgisg I 



I feuipir aifenir Tlirait l 

^ ferCT fiifw^ 1 5t ^irfatfira 'iwjt Rr il 

rH<juiI> '- & g -nr i mag^wr ^rTTtf^ 
Rm^ ^tF T arjtfni^ ??it 

OTtTffii ?t 3 nnragrcanf^ i «tn»T?, 5 

T i ii > ; ;q i mF^ ttitkxV^ ^ ciji 
I i^ar jgpTiTtsr n ctriay pftnr arm^ 
wcm i eiRtFrr^Tn: 5 ftPm ^ F^inm n 

arf^tr i^ ar <hh'!)ui i ^a'n^qfew '^uFasr^ 
'wnr TTCflt aroif i R Ri *mfft Ti I <rsi«rai 10 
^iTOnm I RiRra^ar ^crti^^oi i -TrRiRr^ ^nr 
inRrisTr aait Ri) eiSPTcnn^ aratn^ir i 

»7 ng >^5t I r5<%l|dl) FH^a'dilwl anisjT 

I sreitftceRfsi I 

iiTHsg’n <« i arnu rmi nwRmfri't'inTR t 
1 tort ftfira nirWtra qn5ft!?i i 

Ri^iip g TOH 1 nF-anfMf^ 

?i5m gif-Traami >ncOTag , arais^j-agin:! ;n7 
ii3»'unN 1 giRiii Tmet*!! ^tra^i , 'W3=^'i- 

7tF^>ll , alIVTOl r-SI I "OI 3 r^il JrgoT 
g«?3, JiRrgrnrqnftni, din'ii!ig77f:n ^iRmRi fTOni i 
srf^'ltrfnji’i 1 nni^irnjnTfRT^ri^TOT, 
asfii ’I'TPi >ng,i ?wisnTmt^>jm W^nran^fnirr'- 
itti I TfiiRjS ??i?nft^i3; , arnnrr ^ in i Tr dn i i; 
Wi>nr! 1 n hi i m^Tm RnHi"m , ipn 




STOTT^^T '-(cil^'Ji ^^^■nitclflE^' I 57^r§;^TSp3T ^l^Tif 

5 x 0 ^ 47 ^?!^ I ^ 1 27tJTTTcTT4t 

fif fifsit^fT ^^nJTt^cnrnsr^i 4 sr^H^ircr^ \ 

5 4 4 \ 4 14 14 -a f 1 4 I^N^oK 


^[4iT4 11 

4 4 44^ o^^THT; 4 44145^ 4R4, ^ =^4«- 
;4r444^4, 4 4TT43fr4T^WF!: ^4, o4T %4?544 
44Tf%%437r, 4CT4€T44'444^>T4T4^4 I 
lOtrfefccrsTR I trR4f4^4T t 4 nri; i 

44f^^R f4444K4t44Vn=t4 1 4 44r-vJ4 1 

4 tn^rmsT^ST I 4 44 44Tf4^r4ir I 4 44T4T^ « 
liy^J 1 4 44^^5^^54T4T 1 4 44 ^44^4 l 4T4r<" 


4mi‘A 44 tet #n’ 44^14714^ I ^- 

■R?iR^ Mq 1 i;fi4 -{5 1 ^^454^4^ 

I ^44ftMS? q-^^xn'^' 1 ^ntKqt«ts(4 T44t4t 


I 4 1 4 4T?^ 4^1 1 ^ 

^TPTFTI 144%:, 4 ?fn?4^51T44; I 

4 ^4F44T 4x441, 4 454^4gr4T ^4144, 4 %5444t4“ 
44444 ^ 5 4 4TfMn4i^i44T ^4x44 i ^^41 tl^lS- 

f^q4 . 44T ^44Tqqi74444q|0Fr4 4^^ 4^ ^•. 4f^^' 
4M 4fW-445l3.'qiK44 Wf I 4l44f%«4n T^" 
=4f^444l%4 \ 4T4ri4 ^ 1 4 qi^fF44^44 I ^ 
^=1 U'g^?: I 4 W414 44 I 

^ 44=#^S5ctTis 44 44W4ct \ 4{4Tf^4I4 44' 1 4 


I 51 t3iK3viHt I creg 

^ fatisnsra^siV Fjt^fcn i 3?^ asrai^ ^- 
%3T fitRjf33i55 jiutsUb; Rt II 

sitrnnRiaift^ fecatro 1 %i3Jr pi i 
3 -til 3isj^gii%sincraRi2it i ^JidRir^^fawt 5 
I at3 ^ "lift 313 Ramt ani3t l arirtgoft iif 
55333(5^1 araRi^fvipniiait I Rai^ ST^ ^3 sij 
^ruimirpi 3313 1 33iR3i3%33it 1 

apTtrn a P i dMI^ni II 

33301313133 11331 p3 313 I 3T3 !ft3I3T 10 
+13*13 3ft3nfl3l3l3f3pu5toi I 335IPI3 

I 3^ Rt 333 3RjfW3^59l0I 30t33flrsEt^ 

3 l:gT33II 1 331 331 31 3 1 3 ^+133^ 91 ROTIKIS^ 
f5l3l?t3 I 3i^ 33131^ griltin; ?J^3^3?ft3g. f3- 
Rfira^i 3?iir5i3Rt I 

3l333f|raS3 I 33 tRldHlllH 1 3^31Sg- 

( 3% ) 0l33T3I3m 1 I^31+3f3felir33 i 33 
331133 ^13313333 I orCToft 3l3 'I^!t3lit3I3ig!l*lf3- 
5II33 Pl3*flS3 31 333 I 3!T3ftfl33 pi | 

ar33'^l 3^3133313133 II 

“a<3 did O'!. 3331 013 313 | 3'33 31'33|3|3*t3 




1 ^ i '5r’3r ^ 

^?T^ST> 375Ur=^^:FTr^7TTJTT II 

i^srfcqsTTr ^ fi^TT, '^ti^^qi^raF^ar 
f^arJTT I ^ Km aT?qrH ^STt I ik^T^W^- 
^ait ^cqferr i 'iirq^^rt^qr^^rr^oT, 5 

q:?=rT F^ 1^=^. ' arf^^^riTt^ 

Fcr^):7TfrT5qgJTiorcn ra n 

qsqc3ntFT^^=a ii ^ ii 

JTf raf2RTtq%qT^q^T=^fe^^''t l ^rqissff 

^ srq f^, 37lfTc?Tqfra^|q ^m'^ 

f^cti ^qT5%qt I 



Notes 

I 

[ Numbers in black indicate the page and line 
in the text ] 

1-2 snstapT It IS customary that salutations 
should be paid to the favourite deity in the be 
ginning of a work jams do not worship indivi 
duals but the benevolent perfect souls who dese- 
rve It by their merits There is no particular 
god or goddess who can be our saviour So the 
n.ulhor,bows down to ert??isand nil Jams do it every 
-<day in the recitation of the famous formula 

I strV i strI srraft^ i ^ 
SJTHFt I I 

6nil?rpJl IS explained as following 

words by Haribhadrasuri 

%*aT I This IS a clear explanation no doubt But 
the most commonly used epithet for the 
is which IS interpreted as 7 ^ 575 :^?^^ 
I In Sanskrit is used It means — 
^ erfst 1 

however gives and et55?T as the Prakrit 

equivalents of bttj: may be explained as 

Tft I In the nine dignitaries which con 

stilute the essence of Jainism, first place is assig 
ned to eiRias as they are our immediate benefa 
ctors They are human beings with perfect know 
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2- -.-Comparable with lotuses 

in purity. explain as " 

f^. I Poets usually compare the saints who are 
pure and free from attachment like the lotus. 
The lotus though born in mud and water stands 
above them and does not get soiled. The samt 
also though born in the world full of pleasures is 
not affected by them 

2-%^feqwir^'4rq>-That religion is true which is 
preached by the omniscient sages. There is no 
orthodoxy in' it. The author does not ask us to 
go by names only i. e. to accept the principles 
of religion because they are taugnt by lord Jn[T^? 
but because iT^i^ was a 

Thus the shelter of the four dignitaries has 
to be sought first. The most common form of it 
used both in ^?n^s and is as under. — 

fhs ’31'Jt I i 

Both monks and laymen recite this every- 
day and derive great peace of mind Human 
beings do require shelter and that can be had 
not from gods or individuals but from the virtues 
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of those individuals as also from the principles of 
true religion In Buddhism shelter is sought of 
and tjrr In it fess ore not mentioned as 
Buddha \\a5 ne^er clear in his opinion for the 
stale after death Formation of the was quite 
a neu thing found in Buddhism and Jainism only 
Even bou down to the by saying enft 

fcni^ before they delixcr the religious sermon 
This four-fold shelter produces which 

IS the root of the tree of liberation or refers to 
the three important pnnciples of divinity, teacher 
ship and religion fortrnpris defined as 

The iit\t paragraph shows the fondness for 
d' tails and the soundness of the argument found 
in Jam book? Vows of th Jains arc so carefully 
wonlcd that equivocation or miBinierpretalion is 
not possible 

rrj3 m mjrrnti wlgr-' -st i a 'O 

rTctvntj »nnitrTmTj 

njrfq One shoohl he vrrj careful in his acti 
Miles of mtiu! body and s|v ech towards th^se 
holy per^ns phees and objects The ifnxt are 
our hfncvoltnt fnrnds and preceptors In their 
prespree one should cen*urc stn am! swear to 
avo d ah evil d d» 

J-2 ajojular phn c current 

ame”, the Jair' fo-tle a>afc» on of sms n*'d 
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consequent repentence. One promises thereby 
to correct his behaviour in future It can be used 
before a teacher or even the householder by way 
o£ sincere apology. Commentators have failed to 
give its exact meaning and offered various exp- 
lantions by’ different interpretations. Again its 
use is so current that the original and literal 
meaning is perhaps lost sight of explains 

It ingeniously as under. — 

frr % =5^ SUM \ 

, ^ 5 S^cqpf )1 

^ ^ ^ ^ d 1 

The preceding verses are: — 

^ ^ ^ ^ui eri^ 1 

5|{g fiTEsr II 

^ fcf fjT^ ?f gorr qR i 

q=q5W3tiTqT| uiqi^filqtriTt ^ \\ 

The long and symbolic interpretation given 
above cannot be in the mind o£ a man who uses 
the phrase. The principal words in his mind are 

andg^fT The difficulty lies in solving 
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If u be taken as the \erb it means *?T as 
well as^FqifJi ( denominative form of If we 

separate and fj? the meaning will be ^ 
The second does not appear plausible We can 
not falsify sins fipan ^ 51^ is n pious wish and 
Tioncst confession Th^it w the sense uppermost 
m the mind of those who use it to-day But 
lookin" to the context m our text in 
5TOi;-as opposed to S^rtT^ later on is 

quite appropriate 

4 - 8 »tr 9 T 

’TTws gTtTFrrrTth«iilt,T»n'pral*n^ 

5- 7 mify-q w i ^ q rtcrrf^ctprmarjTT 1 The 

author uses both gr* and gT' for g^ grr seems to 
base been used against 

Tile great power of the 
and JJT^^TT IS shoi^n in this paragraph 

5-2 etc Poison cannot be destroj 

cd by the snakecharmtrfl but Us effect can be 
nttnmhsed b) some occult practice It can also 
be sucked up in a nnghke article of medicine 
It can bo tied down m a circular piece of 
siring or not allowed to •'prtad at all in the 
botlj So the innn who is stung has to bear iho 
pain oC the bite onlj Its dr\.ndrul conscquencca 
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are averted In the same way, having contracted 
evil one has to suffer a little only if he avoids 
further terrible fruition by the four-fold shelter 
etc. Another reading is 1 

The sense is the same. Only is not menti- 
oned. Haribhadra says 
1 

I fjiuiPisrfi^-qfKmTfH ^5% I 

6-6 f2f3^ 

I Good medicine if carefully admini- 
stered is bound to yield good result. Similarly 
good deeds done with a good motive are bound 
to give good fruits 

o o 

6-7 eT^T%2FU^^-3Tf%^afhc3j4.l is strictly pro- 
hibited in Jainism. Nothing should be done with 
a view to get some worldly reward. 

sif?i3FrR{3nirr etc. This is 



II 

Having sought the fourfold shelter and ha- 
ving repe'hted for sms committed one should 
think of the nature of vows 

I Vows are the merits of religion 
Thev should not be violated They should be 
accepted and followed with great sincerity 
means ^ 

1 

The vows should be taken after great con- 
sideration with becoming purity of mind and not 
rashly 

^ aihftRr i 

^ «5{ — 3 tTs «rtVq^^ ^311 ) 

Ttvflqtmu^r Cr% H 

eiwTf^rexf i 

8!j II 

arrmrs^ i 

Bmnifatipr f¥a=r-One should 
consider the terrible consequences of the comp my 
of irreligious friends 

8-4 etc The proper order of words will 

be — -wim wri’?t ("^ ) ( «e^ ) h«i \ 

Being kind towards people he should not act against 
them 
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8-5 ^ — That censure of religion is a 

distress to the mind 

8- tO sr4t%i55jT7 etcjust as a blind man resorts- 
to his guide, a patient to his physician, the poor 
to the rich and the frightened lonely man to a 
great leader, a man should resort to the friend 
in the form of religion in proper manner. 

may mean (I) Religious friend (2) 
Friend in the form of religioner (3) Vows which 
serve the purpose of relgious friends. 

Having accepted the minor vows a layman 
should accordingly purify his mind body and spe- 
ech in the performance of his duties. 

^ 1 His occupation and undertakings should not be 
such as would come in the way of his happiness 
in the next birth. 

9- 8 gt f|%?Tr HstiRi — etc. are the five comma- 
ndments for the practice of the five vo\\s hlonks 
have to practise them in entirity Laymen cannot 
do it Some concessions based on practical consi- 
deration are allowed to them. So their vows are 
called ^55t5-gross or minor. They cannot very stri- 
ctly and thoroughly practis e them. They cannot 
avoid ail f|gr, for in practical life and daily 
meals onesensed beings are killed. There- 
fore he fixes a limit and abstains from injury to- 
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1 e moving visible hvnng beings on 
ly The obsenance of these vows is partial m 
the case of laymen 

The next paragraph is very fine and whole 
some adwee is guen to a honsholder m it His 
chcrii) -enjoymertt-circle of friends, relatives 
servants and savings should be in proportion to 
his profits 
grr ^ alftt — 

jark ‘TT? 

xjqlTqhrat qr^ nn » 

•rr^TT^v? x^Si m i 

^ II 

9- 13 va jj ^ trcdl trot 1 

A la) man in his enthusiasm to serve the 

corrchgionists and guard all living bemg% should 
not forger his duties to the rchitives M hile look 
ing to other beings the) should not be neglec- 
ted ^onvloI<.ncc should bs. pnciised cornpleiel) 
and compassion should be shown to all living 
beings alike withour anachmeni 

10- 1 rej ofl-<]Uoted phros'' 

Jxinsl>chevt n th^ plnnlit) of souls 1-ach soul 
la ind p-adeni fjch fteU plcavun and pain. 
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explains. — “ 

^5SM?t%fr, % iwcf ^?t»7^'r?5ra:., =^. — 

^ 33 ^ fqgszr^ ?I5I SF ?FI 11 

’sl'-qj ?t i 

Attachment is the cause o£ the bondage of 
^ 8 . In the ^sREsrfeEF ^gl, It IS said qRnr^ 3 #, 
Attachment for the possession and not mere po- 
ssession is called possession. 

— Carefully conscious of 
the following line of thinking. 

10-5 I 

10-6 aroii; 3 Tlqf|q^'iT -H. adds and 

quotes the following verse; — 

tn^cfT^mrq- \ 

qf^qirqqqtl^ ^51 5T 511^1% 1) 

10-9 5(nERI7v5^gf^q;xftg-tr3f^qy eftrq^^J^tJTT' 

’fUERERPTf^'i 1 

^wr35Flf^3TIg~5(Tiq^fq^|»iI qff!3niREyr 

l^RRqs^nqsil-l^fRRmgq?!^ r 
s^qqjqqirO-siqqTcwO ?qig:r«TRrRn=hf^ wq' II 



in 

In this section are discussed the duties oE 
Q. laynna towards the members of his family when 
he desires to become a monk He ought to have 
performed the dunes of a householder He should 
not ftt once shirk off the responsibilities of family 
life If iho members of the family are enlightened 
enough to encourage him m his pious proposal, 
th^re IS no difficulty But if ihej do not wilh 
ngly nllQ\/ him he should try to persuade them 
\>y Tefernng to th^ transitory nature of the wo- 
rld aud get permission If the permission is not 
granteti c\en after making cfibris the candidate 
for should lea\e them without offending His 
ml ntion should be pious-to cure them oE the di 
sca«oof delusion 

12-3 -ema 

f?H^ and as shoi\n in the lust section 

above 

— Without injuring the feelings of the 

rclativen 

12-5 s!i?3 Tivt-Ihs tnd) raid that no good 
comes out of nn undertaking which has got a sinful 
begiwnm^ Bartais sliouU no* be displt-ised 

12-7 nir^TT 'IfWiOoJ deeds done in 
conpaiu jieMlhc frjii m compinv 'lonUiood is a 
p oa* thing If the jjnrcnis cacoarage ii-th^y shatu 
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its good results to a eertain extent. Thus the 
candidate should araue 

12-9 explains— 

i 

flsr^raOT 5ifT€rj?FTJT: || 

The company of relatives here is just like 
the comepany of birds living in one tree If all 
are mentonous-thelr state in future will be hap- 
py and they will possibly remain together. Oth- 
erwise there will be a long separation. One who 
practises monkhood may be emancipated and 
others may remain behind. Thus a long separa- 
tion will take place. So tHe parents should permit 
the son. 

12-14 etc. 5rn7ir% 

^-1 siui: 1^; I 

uman existence is above comparison and 
1 ficult to obtain on account of its being the 
means of religion which brings litST 1 

r next two sentences describe the nature 

ot Tuf5 and. I 
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— Showy-false 

^ \ ^ e?nr^\T5i%^ I 

14-2 8nMt^gs-d4M't<‘Jwr^'n^i2a~The 

candidate for ^?rr should make all necessary 
arrangements for the maintenance of the family 
That IS his duty-gratefulness and real com 
passion 

14-4 emr etc ep^m ?t^39T*n^ sgPI 

?rRtI Pttf^PW I 

^ ^ *n2iT?lf3 

If the parents do not permit even after per- 
suasion tile candidate should lead the household 
life and keep possessions for «iome time without 
any attachment for them 

14-7 — Following the 

example of a nnii who left the sick person in an im 
proper phce to bring the medicine Parents are hko 
the ill nnn who hxs filltn in a phce where no 
medical md is avaihblt. To bring the medicine 
of to cure ihtir disease of and eriyr^T- 

tht mnn should accept <l»yi and enlighten the 
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parents thereafter. The illustration is very vrell 
explained in the next stanza. 

is a peculiar compound. It means- 
'the disease v/hose medicine is possible.’ 

31 — ^With medicine they may or 

may not live. 

er ti»nw — and they can live for some 

years yet. 

14- 14 tr^ =^ 1 ? BrqfTT etc. 

siPtFi 17^ ?iTPTt \ End justifies the means. 

Mere abandonment is no abandonment if it is 
done with a view to reunite. 

15- 5 etc. here the application of 

the illustration is given. 

^ %tjrsh bt gend I 

# SCTfe^3TT ^ erf^ guT || 

He is a pious man who is always nearing 
liberation and whose period ctf wanderings is less 
than half i 

15-8 cRg- gqr??! e^Tr«[^ 

siiq^a ^ \ ^ 

^ i^fr WT cIT^ I 



16~3 ^ 6tc g 5^ 

?n *?RnPnsi\ •nt^if^'s ^wRncu- 

erari I 

6fTlinT-^n*u^ meins y«j^3 >s the or 

jft?r 1 e Right belief ts the most successful cause 
of liberation 

tmi«l-This IS the duty of good peo- 
ple IS an irregular form 

16-6 «nt etc 

6TTrttnr»r'^4 «iail4^?fiT 

«l tirmTctt »n& I 

n< rrll iit «^nrf7ut f^fc? ii 
The incident m the life of lord nuft^ is the 
iHu intion for rtvertnee ind devotion to parents 
lie removed the nnxn-ty of parents regarding his 
safet) m the womh when lie found that the mother 
had btcome auspicious of his life owing to his 
lying Slid 

irrfTt tvilh a view not to trouble Hls mother 
b) hi movtmcnls in th" VNomb b came steady 
for «M3m tinv but the mothtr thinking that 
the foetus ns lost, b gan to \ve»*p and lament 
At till'* nTTf'tdcicrmin'’d not to quit hous hold life 
before tl** d'^aih of h r pare it« 

XnfrncS •swr^'-'-Thc oUigaiioa of parents 
can never 1>^ rcturn'xL Tb'^ n uat be plrasxl 



46 


by a dutiful son. Lord judged their great 
affection from that small incident and resolved 
not to accept asceticism in their life time. 

The last paragraph shows the proper manner of 
accepting initiation into monkhood. 

16-7 erq^ci^K-etc. without in the least injuring 
l:he feelings of any one, in the presence of a good 
preceptor having worshipped the cfl^^s both ma- 
terially and mentally-having satisfied the needy 
by charity according to his means, in proper 
dress, at the auspicious moment, purified by 35 - 
and with great joy the candidate should pass 
on from the household life to the religious path. 

, Thus we can clearly see that the responsibi- 
ities to be disposed of by a cadidate for were 
very great He had to discharge his duties to- 
-Wards his parents and the other members of his 
farmily. He must make all arrangements for 
their maintenence in future. If they are hi.rh- 
£ouled and if they willingly allow him-tbat is very 
desirable. If not-the candidate should try his ut- 
most to persuade them andshould lead a pious life 
Jthout attachment in their company for some time 
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K nece«ary Thereby he should convince them 
of lus Sincerity and capacity to bear the troubUs 
\u the life of a monk These strict rules for ent 
ermg the order of monkhood in Jajnsim have kept 
its standard %ery high Its present glory and 
puritv are doe to that sinctneis 


IV 

Having accepted asceticism in the proper 
uiannor ns shown m the last section, the monk 
should practise it wetl fis thorough practice is the 
■sore means of safvation Itistheonlj right course 
All other ways fad to bring liberation 

17-4 a Rwintx-eic si Rssmlrft j 

fTOsiwiit wRfialhfc tnm^ n inwrnt | The know 
ledge etc of tint pions monk do not get perverted 
and hence he do« not svvcno Irom the nghi path 
Thnt absence of pen ersion or slicking to the proper 
conre brings the desired object 

wifmm 'fWp-Onewhois not penerted 

IS not on tht improper path 

1 1-6 aaish PisfW The proper conrso must 
necvssanl) lead to the destination Means must 
acbitvi, the amkThodcsiredobiectmust heachievcd 

bycmplojmg projier means for it That is the 
ral- ornmurt A'cordmg to the Ian of cause 
anil eTcct th proper effect must hate the 
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proper cause and vice versa. Here, the desired 
object— viz and the means to achieve 

it— viz are the effect and the cause. 

etc-I£ It can be achieved by any other 
means-why not by the third or the fourth ? It 
will then incur the fault of srldMUft or unwarranted 
consequence. That is 

Haribhadra explains the whole argument as;- 

?c^:, f^rwra^a’- 

Cause must produce the effect. If it does not 
and anything else does-there will be T 

cotton threads with necessary accompaniments 
cannot produce cloth and if it can be produced 
by earth why can water or wood not produce 
it ? Thus there will be no end to the number 
of things which can produce cloth. 

The next paragraph points out the proper 
course of conduct for him He should be free from 
all attachment-study well, serve the preceptor, 
stay with him and exert for liberation 

H-8 should be 

ree from the pain of obstinacy and hence become 
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e he should secure the peace of mind 

17-10 ST ^ cl^ 5T 

flclSJ, I 

cinw ^ ^ 8T I 

»rwn 6 Tm?rt{ 351^^4 «t 11 

Stayinjr ^^llh the preceptor is very beneficial 
The monk gets knowledge thereby and becomes 
firm in faith as well as m practice The bleseed do 
not leave it for the whole Ufe 

V’TtllTiFnf^^TTtrr I This refers to 

the eight \irtu»*s of a disciple who would be 
instructed in sacre^l books 

’TTusi^-^csisiTt 1 

snsrsrt-* 4 l TiuT-sinm-is used in the sense of iitiT 
\crj oUen in Jam books. 

Sucli n pupil studies the scriptures thorouf,h!j 
and employs them wtll That good use is the 
commandrntrn of tfarrrs 

lS -1 wHi'^iTf^srtfnnn-If the know 

ledge 1 not well put into practice it goes fruitless 
1 u*t as th charm which is not tried according 
to 1(8 ruts gi\ts ro fruit in the same way 
knowledge which is not properly n«id becomes 
fnmlesn 

ermrfl" *t Jtrrn ^ ftf^ 

«n 1 fc 
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5f^3I55^9L II 


g <1^1 ^ *113^1 ^ I 

^^fsitpnjp^sff ^*^1^ ^ II 

?l^^Vfi3Tt etc. BTJTna^^^lFIT in^^5RI^ 5ITf^^ ^ 

?isn 31^'t^'iIT JTflTns^^l^qqt ^ §?3, 5M 8T5f%7%5SI^sf^ 

Those who cannot begin the practice are 
pained to hear the sermon. Others are not pained 
but discard it and the monks of the third kind 
are unable to accept it. 

31^frf?i|^T-ThiB study is no study 

without 

■N 

The monks who have taken to the right path 
with the acquisition of may swerve yet it 

causes no evil. Right belief is the most impor- 
tant thing. 

fiiaHUfrpift g IT^r 3iqnT^|c5^-Biqi3IW|t5FI 
Vh f^TW \ 

18-8 Pl'i.iinf etc One who is free from troubles 
and on the right path acts according to the sacred 
canons and follows the ( ) mothers of 
the creed. Tliey are made up of five rules of care- 
fullness in connection with (1) walking (2) speech 
(3) begging food (4) handling the articles of use 
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^^d (5) ansn enng the calls of nature, and three 
rules Cor guarding the actitities of lujnd body 
and speech They are based on the fundanjeatal 
principle of or non-injury and as they help 
us faithful practice they are called the mothers 
of the creed 

IS-9 wR’iwn-nptannpt 1 fhWl-tffllritiptl i 
norcmn feririPtrjiiHimi «!«itinft-Ju5t ns 0 child suffers 
by abandoning the mother-the rnonb also snPers 
mnch bt not practising thenght mothers of creed 
ftsmt sfitfn ■rfluin-n^ ocnnmTnt'wr 
m'jcrrnfit, (j^ititt ifttpn tmtom naT tw ras ilt rai si, 
i^t*i tmthrintirci tuciunm'ilh'tt ttfatfitamin i 

71 c hnona It ah by objectne knoiiledge as 
nell as b) hnowkdgo nub practical conslde 
ntions I he first implies knoulctlge for ita oiin 
il t Thctccondimphcstlisprnctical considerations 
18 - 1 7 pti tnmimmnhi etc uiinniifTnjtT^ta r 
ncc rrsrtrfift qt,, , pc raTij'ipin prtpi^ryjlt i r 
•nrnuMcir r >trrn 7 smnsrr'dm | mm trfm 
r-qqq' i o'— rnmmmrmnj , ^ 

'ntlu 0 - asc •I'lsm I hVe th-islanl for hu 
i , h* igs to r- I «i>oi «hih I>.,ng drifted m 
*? uolihtc-n J, , nlio hic alampoftnon 
It-' i lot’ll I th cf iiurc lyia" mth d'u'^ 
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darkness of misery and delusion. The island 1 *= 
of two kinds (1) That which can be drowned by 
the surgmcr waves of the ocean and (2) that which 
cannot be drowned. The lamp too is of two kinds (1) 
that which can be put out and (2) that which, 
cannot be. The two islands are those of 

and The two lamps are sn^- 

and The island and the lamp of 

the first kind take us a long way to JTtsT, while 
the second type leads to it by the shortest and 
the surest cut. 

— not very anxious for the 

result. 

> 

19-3 8i5^f|g f^erRiTTot-Just as 

a 'diseased man gets peace being cured by good 
treatment in the same way the monk gets great 
peace of mind by the practice of penance and 
selfrestraint, if he is not aaitated by favourable 
as well as unfavourable calamities and 

hardships (qdqfs.) 

The qfnris or hardships are 22 in number. 
A monk has to patiently bear them to keep him- 
self on the right path and to shed off 

writes in the 9tli chapter of his 

famous 
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( ) and 

(> » i (qt^ ' iqw {fny^jcnTs?Rts^|pn!^ 1 

orcainmitiesof three ktnds-sf^- 
at are divme-human and from lower 
being« The) can be et3t^-fa\ourable as well as 
SjfTiit-unfaN curable A monk has to stand both 
The illustration of the diseased ntaa is ex 
plained below in the text 

“^ TF * jaRlT ^ 5 ^ I 

tt'a^cimtft-tTTtbtisfbTanfeTt t 
10-10 

as take^ u but the better inicrpreta 
tion will be le rTtm-cutting open 

ih^ \cins and abo CTitlhpftn-injt.cting some salt or 
mcdicmo in lU 

tic rm RwlTdr;! 

is*!? •rft’fjt •n^'VtT fjntr’t'^mjn'nnRrrTr I fcfJicHit- 
s'TfTnr*^ i qd '^t *T5*r?a 1 

rb«' pautni who know"! his disease well by 
■s-lf rxprietic* nnd the wools of a good ph)sicnn 
tn*^ to b^ free from it by taking wholesome food 
naj s^opp ng harmful aai ities He undergoes the 
ywm ofinj^tionsam! opcntionsalsofor h- knows 
tin tbfy v*ul cure him. 
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3^ is here interpreted as or 

Llhfi “'3 

n of the mind. It is caused by the 
^sociation of ^s. It is not the colour of 
e sou Soul has no colour, but it can 
e roug y called the reflection of the mental 

*fflass its placed on a piece of 

glass Its colour tviII be transferred to the glass 

our appearance, similarly good colours as well 

soul ®'^PPOsed to be tarnsferred to the 

f , . ^ ^1^® good or bad inclination 

®^nd. In the it is thus cxplained:- 

and 

loe^ three are good and auspicious. The 

famous inauspicious. The 

rations of robbers and boys who 

each mango fruits very clearly explain 

P^^^gtaph gives the fgRft'JtrzJ' and 
s ow a person suffering from the disease of 

Mm pi Asceticism is the health for 

is rir I, ^ separation from the worldly relatives 

bears^ Tlit operation which he willingly 

proper physician. 
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3^ * 1 ^ etc He pavs great respect to toe 

preceptor and accepts hiS v ord not out of blind 
affection but as a natural course 

20-11 ^ n etc The commandment of 

the lord is *‘008 who respectfully behves m me— 
does so in his preceptor ' 

ftftatt etc epinn ^ 

SI n^ar tnnn 

snffR eif^qfiTTqnra tum n t^i tnra fittprarf^ 

ispsj I n ea^TOrt? | 

All r^TST or ascetic practice is no prictict m 
the absence of rcsp.'ct towards the preceptor It 
Lears no fnut or Iiulc fruit like the fast etc of 
a Mcious woman It may be t^plamed by the 
iKusintion of food mixed with poison The tern 
porary result is the satisfaction of''unger but the 
ultimate rc'uU is deatli. Similarly %the fV^T 
without respect towards the preceptor may 
g»%Q world!) happiness for the time being but 
Its result is the furthctaict. of worldly wuidf-rings 
21 1 •'T5it>!rr»j:r-^«nntir’Vi-«'T;tiist.xphmcd 
as i^tj That respect lomrd the preceptor is always 
fruliful and ihe fruit i the aequisltion of «fT*T 
Wnrc::ir^-S'» ';5U« ' i 
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21-6 %3ft^5^ means 

1 Within twelve months he gets more 
peace than even oods. 

^ %ir 3 EtP<^ U^f^ipicRJiviR: I He keeps his 
vows mtactj gives up pride, is grateful and good- 
willing. 

»jcTtranaf»?iTfi^gc5ffen’' 

n=EB% 3 thI I 

BT«Jra>3h tigiq cjpiUTfjq cn^^3,> 5t5?5?F%JT 1 
QTcqr ^3-^aoT II 

BTSdl^tgH qfl#8h sn^t lf¥|2?wr i 

sTsidlsk f^r II 

^ 8T»r^^|5T: etc ^t^JR3Tr%tu'|rI ql8=Rrn?q;{^{^; I 

qsih^cr;— 



etc 

tjat. I 

That is the cause of S^5r m this 

•exist*‘nce and the next Knowing this it should 
te avoided and the iRltcra?? should be known That 
IS teal knowledge 

22-3 Wtetrah etc tp ^ni gt wsq i a nqtu 1 


^fiqnfhnf^^or-*flwi^f^^q%H-^3t t t wtyq *ft:c 
^•3T trgssqi^Jtt 

22-8 -'Possessed of the 

energy to achieve the qtra (^ 5 r) 


fh»=T5-fh5nRt-«mn»^nl^q^ i 
55^ 5 «qh-%q?lt I 
5^-g^h I 

qftPreqi^-qftPrafRr-^iti 1 



V 

In the last section the mode of life for a 
monk was treated. In this section the highest fruit 
of it is explained. It is fg% or In that conn- 
ection the condition of the liberated souls and their 
happiness are explained. The Jam conception of 
is peculiar. It is not the merging of one soul 
m the other. There is the plurality of souls here 
2s well as there. Those liberated souls have never 
to come back in the world. They are completely 
free ^ from Karmas. Theirs’ is not the negative 
condition of freedom from miseries only but also 
the positive condition of bliss. They are not passive 
ike dead stones but active with perfect knowledge- 
connation-bliss and energy. They stand at the 
top of the universe ( ) due to the absence 

of or fulcrum of motion beyond it. Their 

numbar is infinite 

in his writes thus about 

tpr ^ ^ ^ 

^*i?fJinr If J1 



H*Tnn% 'jt II 

»Fwr^ TJirST^HR? also-descnbes it as under — 
nnur^viralfl gwHitiMfl s^r j 
ersanuftfS atr^ Tin amfqfii ll 
wftd^'idtw snd^ai^^irn i 
^ >nRt gwR g«ftOT ^ JJ M 
«ii% '?u a’tTT njiaS 1 
fHa nltj 13 ii 

swi «fE Srd aig fiu^fiin Toicl 1 
g-wmil ^ gta 5 ftra«iWa l\ 
gru^f^tnapi gnlb^fttnnran 1 
«5^rT%iit r|!i g n aja i H II 
g?wgTO\Pir,Sb 3 fa qTtftriRl I 
(nrgrjt ft iiiJirttitiMignyriti'iii 11 
>raiMii;w(i 5 jti^a»-q imtra. 1 

aliWtlfTntm nn 11 
ttfa"il cn ttasarql a Rtra 1 
3 a=fCT aba aauRnaa gtsg, 11 

Ib's's. a ia r ujun i immi , 

•,-!=?! ■nsPts etnlaigaa tsd n 
irrl i!s>-ar!!tii 1 8 a aT-n 1 
tma-rfas 1 si^ oCTinfita;! n 
arroar-i^tH- a - a aiiart ' ^ir raf-tmtirn 

=n ??1 — ar^ «“< i-iii jti s!rj>,Tf!! a-jt 1 
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The seed of Karman is completel)' burnt by 
him-so he is free from birth— old age and death. 

I t^TFKffcm ! 


%n: ^'7d]i^=i41q: 11 

f^R cRRT'WsRcI. 11 
Hw-3Trf^ ^rm^i 

iHfn’5?i^H^q]^_\Vithout shape. 


24-3 STR^PtfJnr etc i 

That happinessjts the best which is not the result of 
combination or union-because combination & uni- 
on always end in seperation. Those who are under 
the influence of delusion ( ) and ignorance 

( sisiR ) expect to get happiness in the combina- 
tion but ignorance is the greatest internal foe. 


SMfqj fif II 

24—7 ?inn%Di Q-ill T73^ ^tc. If some one raises the 
floubt that the liberated soul is dependent on the 
■sky as it rests there the answer is that both the 
sky and soul are independent. One ^ does not 
depend on another Har, 


^ ^ I It is the nature oi 
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the soul to nse up to the top of the universe but 
It Impressed do^Yn mto various existences by the 
environments and burden of only 

etc That happiness of the liberated 
souls cannot be compared Others can not expert 
ence U It has to be accepted on the authority of 
the conquerors (f^ ) whom we worship They never 
speak falsehood for its antecedents are absent la 
them That happiness can not be realised by us^ 
It IS said — 

^ ^ wi 

25-2 (Sifira-^'iT 

unrmnR, 

’cmra ^5151 51 ^ \ 

^ 3 ^ 5Tif^ 11 ” 

23-7 ft nwn-Nono but the 

can experience it; for — 

^ ^ S? Rrh ni:r^ | 

Cl r? tMitr^nTrit ^icr? dtrtt n 
2o-t) 

TIiL happiness of one is with a begin 
mng for it was obtained never before m the 
It has no end because the happiness of the libe- 
rated soils 13 cvtr-Iasting Those liberated eouli 
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iave never to return to If we consider the 
happiness oi all liberated souls-it has neither be- 
ginning nor end because the souls are eternal 
and liberality is eternal. Souls are being liberated 

rom eternity and they will continue to be liberated 
till eternity. 

25-1 2 It is 

the doctrine of manifold predications.lt is also called 

or A thing should be looked to 

rom various points of view and then a separate 

statement should be made for each different 

aspect. No absolute statement should be made. 

Irath cannot be absolutely expressed but in re- 

a ive terms However great our powers of speech 

an mmd may be we cannot fully express a thing 

m all Its aspects. The best way is to analyse the 

entity and express it m its different aspects. There 

T^pr^f^ principal ways of expressing it 

Iherefore it is called ^ ^ 

26 1 etc.Liberation is possible for 

aiundane souls only. Those who are already 

^ated have no bonds to be free from The bonds 

til beginning. Souls v/ere not free in 

TTfi and then bound by From the 

ao/naturaf^Sr?^^^ exists. Yet that bond is 
natural and everlasting. 
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26-3 — Though the 

"bond IS from eternity it can bo removed by the illu 
^tration of gold and clay Gold can be purified 
and separated from clay by the application of fire 
In the same way soul can be freed from Karmas 
by penance 

26-7 ST etc SI TdaTcsigrsn s?n?lsT i^sTT 3^ 

\ ^ a 

I ^ ssffq4lsTi^?irsn tnn 5?^ 

57sn I %q?c^iT ^ 

cTSTf ^T^fRpt %87]q%ftffl 1 

T;j|^q[SMT ^ 5Sf f^n STT STOTf^STRTfgl^TTt^^ 

Rrrdh, fpn 

!pr*n%*w *?T^TsTT^srr^njmJiTTPi^^ I eri 

arb sr^i i 

sfhi^ and sr^rsf arc not coextensive, 

All souls are not hberobU There are some 
who can never be liberated is here taken 

OB 

’i%Tm»n q»TT^^^ fb is good and 

just therefore to hold that the bondage or freedom 
of the soul depends on the BTprtf^siTST 

^ etrttn hieu \ 

«n7J?l"T*im I tfi rm f^TOTi i 

ST <!T«niiK «rs?T LtC ‘TJnsm|tre*tasifurtSII?5npT;^^^,;T^tq- 

I tr^T ST <i*t!6frnn .sttn 'e^trstt- 

i 

lb not one with the soul and yet not 
quite Ecpiratt it is not an imaginary thing im- 
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posed upon the nature of the soul. It is not in- 
herent also. It is a reality closely associated with 
the soul. That relation of association can be se- 
vered in the case of liberable souls «Hq). 

26-12 ^ is not merely the 

absence or negation of It is something more. . 
It is not extinction or nonentity. It u's existence 
with some positive qualities. It is not a passive 
condition It means the absence of certain things 
and at the same time the presence of other 
things. There is no pain, no misery, no passion, 
no ignorance and no obstruction. 

There is perfect happiness-knowlege conna- 
tion and power, 

26- 13 t? etc ^ I 

27- 2 etc. 

sc^TI^ T»TuMi<lsH'4 

3RH5r ^ etit^RT trr 

STlcR^n fW^Rcg, ^- 

27-6 etc.These liberated souls 

d well at the top of ^ 5 . ir^ ^ 
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R|4W^ ^*fTcL %^l»PT 8?:? 31 to ^ff ^— 

^ Tj«Tr tra er^mr »i^^na^^37T I 
erJ-nMWn^S ^ Rr 3^ S? TOT 11 
27-6 erFsgq^nl eit spiffs -^^TSfriRfiraT?- 
srwJT nf^ *’'t«EF3 

g rdtf^^^g^ ig- M^ i 3i<«ird ii dd T^feH‘5raf^p5t 
fli » 4 I Tf«?f3^^ 1 JT^ff^SOTI ^ C^'t ^( I 

34»m3 5iqtr ?n er^r^^nM f% a 5% T»a?ni5?raT5 1 
Orui enr s{Hr3^T^5ra 1 ??ici4TT<Tsqf3^ 

tZTcpt ?njifa^iTTt^Tr?^r?T75 er^z^nji^rnw^ 

Ti3f5^ fgr<jiT?i nfct n 

Tht analojiiy of ihe gouni etc is ver> well 
tNpIoined at the tnd ol m the 

following verses 

rjRmtwcf^ t 

?firT «^rvr«rfl *1% || 

*frl ^s545d jn5»wfa 1 

T^ifNl m ^ II 

?n^Tyflt^''^4TTP^'rrfni. n ’ra'H 1 

jT^a^-r 5?Tvi% i 

wt fafenRi Ij 

*l*^9aRRfwcni 1 

^tnrf^ftrfijTjn^ir ^ir^i \\ 

t^p^tru’rg ^»iUTnwi n^n 1 
^p?rTiFs«2'irt5«ip7ri 11 

:nfl ffi fir^tn^ 1 

emVilt^iih 5v^ Cl n 
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H5n4 ^Ijmmm, I 

STfaq-fcIf^f iT^irnig ?ji%m }( 
ST^-f?fr'?Tr^4 ^ sff^Ri Tjrn. I 
9 ^Tlq-^^OTPJ Ij 

^ ^f^rTrsTflcfs^^ I] 

%ir5T5g ^^rsjcR'TfRf I 
gsff II 

rii^ the ,'s described as under. 

^ ^T^nsrr g^fir gogj j 

^’mr ffR ^r , 

??n53?sjf^p^ %^f^r , 

^ fs?g, %5f. ^»T?fWfJI. !1 


%5T% f 

'^r?TOHRr^ f| jj 

nu„.htr®r^''’^'°' "^^f-The fear that the 

Tn rf- T- ““ >>« defini- 

Divid IS that It can never be exhausted, 

thp ^ 1°^- ^^hiply infinity by infinity and 
ibe result is infimfcy. ^ ^ 
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27-10 Giro ^\ M 

!if?55rmf^qT«c{trT5r^r^ i ’N ?rf5 tT?i 5 »^-- 

qRqi3 3^ «.to 'W^ \ 

»Pt *T'I 3 ^ 1^ 'T ^*5? ^sfcTt^ II 

Tn \ w -^nn*3?5a ^^^^l 
BpT^ifqiRT , m«r ?i’^*j»rar^^qr?niqtqTf^P^ qnmritq bt^"^ 

s^ tj^ \ 

27-10 n’TTfi sfl<frn^«T*tq etc implies only 

futm.-, for iiljLriiion All vev^i tlo not "U 

lilxniioi in the nbscn^c of iht rtfjuiftitc'i 
Wool limy Iki piirt. iiiO fmltks for maVm^j ui 
idol but In the iibs<.ncc of n cirp nitr-ionk etc 
It cnnnoi be iistd Tb.rc ire some too 

who *ire fit to Im hbented but \ho cuno ba 
libsTiiml in tb nb cnce ol proper requtsU lu 
ifiiH connection Jl savs — 

rnbrrtnrnrl si UT^"! » ’tt ei 

rrx*'^'- t* Tq qt I n CTq’5-T3*‘»qf'**iq 

tf fi r — 1 qVnn' 

nTrr,u*^^ ff H. l 

27-l.'^>^ b,’’i « 

sr>TT'ir^ I jTct s — 

wr fs-TT** qr’l'’ W nc 3 -? I 

ttTnir-rr *- f »jr5M -m Ifr'^ 5 
Oil' mo nd,7 hiko^m \ d *>trT 

lb- {r"’ ^ » t ~m 'ipji- ^ t b« c ) J rir\ to 

l1 k t«*r b jt rrnl) i f --rs n | t < Ml '* 
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helps a great v^ay to grasp the and leads 

to it. 

They are distinct and yet related 
28-2 i 

28-2 eTgq^4nr?rTfI?r-3t3JT^"4?7?4l--% =tc¥r 5H- 
fkfcf ctm S7gjr5ps7?;^ gmr?cr ci 5Trr?5T3=rr^ 

JTFifw*i<a*tFRf?r?n?«J nfd^^ i gis^atqr 

^ %qT rftRir%fTreaT^ sfRg^n a 

ci?k(Tcarr^^^rd 1 

tT3if«i3m sr4 {Vit — 
fe^ic4g4c5st'4 vmw*wsf^ \ 

28-4 a ger 8 t? 5?% ^ etc t^r sn^ a 37:%v4 
?ETf324fdf<4B-<a7 gsRrfiraf^^. ^r 1 drrfeT-'ggj^faaj^t 

^ =4: — 

g?t star stm^at a?g?t -aaara: ^ 73 ; 1 
?ani %r*fi«T7«?eacf it 
?f427a§?4ig etc a aai \ 

a^a =a: — 

sTuaiaad^ ^irrfta^iaafaqr^ 1 
^araimaaTcft^i siaalalaa aa^ 11 
s|4 faa^aar?:, 

erra^a^Tarearaa, a^a =4 — 

s?ra a%- fa%i a# a ar? fiprits i 
m %?err5«’ ejcqj^R 11 

gar q5aai=E?it-aT^i%v:a. ^rnsr u^m Ti j 



Translation 

1 

Salutations to the divine vrortby preceptors 
of the three worlds who are above passions, om 
niscient, worshipped by thelord oC gods and spe- 
akers of things as they ore They propound 
thus— Here indeed, the soul has no beginning 
Its existence m the world is without beginning 
caused by the association of karmas full of mi 
scry, yielding misery (here) and gi\ing rise to 
(further) miseries 

The VNorldl) existence can be destro)ed by 
pure religion nhich can be obtained by the eli 
minalion of sinful dec<U which ( in their turn ) 
are the result of the pure and natural thought 
activity t c. Means tonchie\e u are to nct.k four 
-fold shelter to censure evil and to practise 
roent It IS alwajs neccssai) for a min aiming 
a* ^alsaiion tliertfore to me*hnte upon them 
repeatedly m ca»r of m*nnl unrest and ihnce n 
day when there is nO unrest 

May in'* disjnc Amhantaswho are thegreat 
nis '’fs of thre'* worlds, rtorc of cxce]l»*fii merit 
free from alT»xijon, hi red and delusion th'* uni 
nuipnabl<* dnirc-yicUhog jem a boat in the wo- 



2 


rldly ocean and the only sure refuge, be my 
shelter for the whole life. 

In the same way, may the liberated souls who 
are free from birth, old age and death having 
removed the blot of karmas, unobstructed, posse- 
ssed of perfect knowledge and connation, residing 
in the city of perfection, pined with matchless 
bliss and completely successful, be my shelter. 

Similarly, may the monks of calm and grave 
thoughts, desisting from sinful activities, knowing 
the fivefold conduct, devoted to benevolence, pure 
and unaffected like the lotus, engaged in study 
and meditation and always purifying their mind, 
be my shelter. 

So also, may the religion which is preached 
by the omniscient, worshipped by gods, demons 
and men, the sun to dispel the darkness of de- 
lusion, the great charm to destroy the poison of 
love and hatred, the cause of all bliss, the fire 
to burn the forest of karmas and the winner of 
of the liberated state, be my shelter for the 
whole life. 

Having sought their shelter, I censure evil 
deeds. I have learnt from the words of the bene- 
volent fteind, preceptor and the holy master that 
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II my attitude-faulty, improper undesirable, BinEul 
nd sin-yielding, subtle, or gross, adopted or 
aused to be adopted or enwaraged by mind, 
lody or speech, due to love hatred or delusion, 
lere in this existence or the other towards the 
Vrihanias or liberated souls or preceptors or tea 
hers or monks or nuns or other religious res 
>ectible and adorable places or persons, father, 
nother kinsmen or friends or benefictors, to the 
jelievers m general and even to nonbelievers or 
the objcts leading or not leading to righteousness 
-deserves to be censored, is evil and should be 
abandoned knowing it to be thus 1 like the truth 
with faith and censure tiht attitude as evil and 
worth avoiding in the presence of the Arahanlns 
andsiddhas i^t me not thus desire sin 

Ma) this censure of mine bo sincere Let 
me swtar not to do it again This xs highlj 
-igrecible to me, so 1 desire the precepts of the 
Anhintas in'* divine preceptors and l^ntvolcnt 
fnctids Mxj I livvc contact with them May 
this rcqu»^t of mine b" good and fruitful May I 
Uve grcit rc«p'<t fo- It. Ma) it be the seed of 
liberation forme Having got (ccniici wiih)tb'mx 
rra> I b'* fi to i'tvc them and execute th-ir or- 
de s with devotion and TfiihoJt transgress on 
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Aspiring for Itberarion, let me devote myself 
to good deeds according to my energy. I apprc- 
date all the performances of Arnhantas, the per- 
fectiofl of all the liberated souls, the course of be- 
haviour of all the preceptors, the scriptural inst- 
ructions of all the religious teachers, the rrionk- 
hood of all monks, the means of emancipation 
employed by all laymen and the means of right- 
eous course of conduct for all gods and pure-min- 
ded souls aiming at librealion. May this appreci- 
ation be according to the rites, of good motive 
of good practice and free from transgression 
by the power or Arihantas etc. who are 
possessed of great merit Those divine om- 
nisient roasters are above passions, possess unima- 
ginable power, and possesing great bliss they 
cause the same to living beings. I am silly 
and sinful, affected by delusion without be- 
ginning, not knowing things in reality. May I 
know the beneficial and the harmful, desist from 
the latter, practise the former and achieve my 
interest by ofteridg proper service to all living 
beings. May I desire good deOds. 

Bonds of bad karmas :of one who studies, 
hears and thinks ptOperly over this, get loosened 
decreased and destroyed or if they are freed of 
further series their power breaks down and their 
effect grows weak by good condition of the soul, 
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like the poison which is tied down by a ring- 
let They can be easily removed and they do 
dot recur Similarly, bonds of good deeds accumu 
late, increase and bear perfect fruit Good karman 
excellent in character, earned by excellent thou 
ght actuity and sure in its fruit brings good 
result like the great medtcine which is well employed 
It starts good things and accomplishes the great 
happiness Therefore one should study hear 
and ponder over this wit*' good concentration 
without the desire for any worldly reward and by 
checking evil thoughts, knowing it to be the seed 
•of good mental condition Salutations to the great 
passionless preceptors to whom even gods bow down 
Salutations to other worthies also May the faith 
•of the omniscient be victorious May the living 
bemgs be happy by the great enlightenment 

2 

Being eager to accept the vows ( religious 
meriis) one should think over their nature, in 
herent beauty company benevolence and instru 
mentality in achieving the great object One 
fihould also remember that they are difficult to 
praciise dreadful m violation andicausmg delusion 
•difficult to regim Thus one should accept them 
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according to one’s ability-j in the proper manner 
and with great devotion. They are (1) gross 
abstention from injury to life (2) gross abstention 
from falsehood. (3) gross abstention from accep- 
tance of things which are not given, (4) gross 
abstention from sexual intercourse and (5) gross 
avoidance of possession. Having accepted these, 
he should exert in their practice. He should re- 
ceive, attend to and execute the orders The 
holy commandments are the great charm to re- 
move the poison of delusion, water to extinguish 
the fire of hatred, science of medicine for the 
disease of karmas and the desire-yielding tree 
to give the fruit of liberation. 


One should avoid the company of the 
irreligious friends and think of newly acquired 
merits (vows), demerits of old contact which have 
no beginning, wicked companionship of irreligious 
friends, censure in both the worlds and consequent 
series of evil things. Compassionate towards the- 
people he should carefully avoid going against 
"the world. He should not lower down religion, 
as it causes mental unrest and is the seed as well 
as the fruit of great ignorance He should 

think thus: — There is no evil greater than this, 
t is mere blindness in this wilderness of the wo- 
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rid It ta the generator of evil mishaps, extreme 
ly dreadful by nature and contracting many sm 
ful things 

He should serve the religious friends accord- 
ing to rites as a blind man does the guide the 
patient does the physician the poor does the 
rich and the frightened docs a great leader He 
should cherish great respect for those religious 
friends as there is nothing better He should 
desire their orders, accept them and execute them 
VPithout transgre5,sion 

fn conformity with the nows undertaken, he 
should behaNe like a true layman His performa 
nces should be pure with the pure activities of 
his mind body and speech He should aNotd all 
undertakings for they hurt many lives, are censu- 
rable, cause of great distress and obstacle m the 
next birth He should not contemplate trouble 
to others He should not feel depressed or 
dated (in limes oC loss or gam) He should not 
utter false harsh, slanderous and unconnected 
speech but speak what is beneficial and mode 
rate So also he should not kill creatures should 
not accept what is not gi\cn should not look at 
the wiNcsof others (passionatelj) and should not 
indulge in unprofitable occupation He should be 
pure lu the actiiuics of his bod) 
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Similarly, his charity, enjoymerrt, retinne 
and store should be in proportion to his gain. 
Not troubling his servants but obliging them 
according to his power, he shodW be compas* 
sionate and free from attachment in his mind. 

There is religious merit in their protectiion 
indeed as it is in the case of others. All souls 
a‘re individually separate. Attachment is the ’cause 
of bondage. 

He should be always mindful of the duties of 
a layman and think thus “I am so and so, of such a 
falnily, the pupil of such a preceptor, and 'devoted 
to such a religious course of conduct. I do not vio- 
late it. It IS not dedhning but progressing. It is the 
essence, the real interest of the soul and beneftt. 
All else IS fatile especially when it is not acce- 
pted ‘with rites. Thus the highly compassionate 
and well enlightened divine Arahantas the friends 
df three worlds say, — Having contemplated in 
in this way, Tie should carefully adopt such be- 
haviour as is. not opposed to this. Such behavi- 
our is the auspicions beginnincf of its accompli- 
shment. 

Then, he should keep awake for religious 
meditation of the following nature. What stage 
have I attained to in the^present ? Sensual plea- 
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$ures are worthless, sure to end and bitter in their 
result The terrible detith destroys everything It 
comes unknowu It cannot be prevented It occurs 
again and again Religion is its medicine abso 
lately pure, followed by the great, benefiaal xo 
all, free from transgressions and the cause of 
great joy 

Salutations to this religion, to Its propoun- 
ders, to Its follower? to its propagators and to 
those who accept it 

‘ 1 desire to accept xt with the good activi 

ftes of mind body and speech May I get this 
favour of the highly blessed Jinas One should 
think thus with concentration and always obey 
those ( monks ) who possess that rthgion That 
IS the greit weapon to cut off delusion Thus 
being purified by pure thoughts and cousequent 
removal of karmas securca fitness for it Then 
disgusted with the worldly life, aspiring for hbe 
ration, free from attachment and not distressing 
others be acquire® the punty of thoughts 

• 3 

Having, contemplated on the religious duties 
of a monk, a man u;th the sild merits should 
well exert to accept them without offending others 
Offeudin,; others is the obstruction an its attain 
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ment. It is not the remedy. From unwholesome 
beginning there can indeed be no good. He shouid 
anyhow enlighten the parents i£ they are not 
enlightened. That life is praiseworthy which is 
successful in both the worlds. Karmas done in com- 
pany yield the fruit in company. Otherwise there 
will be a long separation and our condition will 
be like that of birds residing in one tree- Death 
is extremely powerful and imminent. Human birth 
is difhcult to obtain like the jem lost in the ocean. 
There are many other existences, but they are all 
lull of misery, dark with delusion, ending in in- 
auspicious karmas and unfit for pure religion. While 
this human existence , is the right thing which, 
serves the purpose of a boat to cross this worldly 
ocean and which is fit to be employed for the 
benefit of the soul. That boat has its holes sto- 
pped by the principle of Samvara, knowledge for 
its pilot and its speed is caused by the wind of 
penance. This opportunity of human birth is 
difficult to get. Its utility is matchless in all things 
as it is the means of religion which secures per- 
fection. It IS worth accomplishing, for in that state, 
there is no birth, no old acre no death, no sepa- 
ration from desired objects, no union with objects 
not desired, no hunger, no thirst and no other 
fault. The condition of the soul there, is absolutely 
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independent, free from inauspicious feelings of 
love etc, peaceful, blessed and free from troubles 
Opposed to this, the nature of the world is 
unsteady Here indeed, even the happy are m 
reality unhappy and the real unreal Everything 
IS untrue like a dream So, enough of attachment 
for It Please favour me (with permission ), and 
exert yourself to cut it off 1 too may achieve the 
end with your consent I am disgusted with birth 
and death My desired object will be secured by 
the power of the preceptor Thus others also 
should be enlightened Then he should practise 
religion in their company, and do what is proper, 
ever without the hope of reward Such is 
the order of the great monk If by the fruition 
of karmas they are not enlightened he should 
by his own wisdom and according to hts capacity 
arrangefor their maintenance secured by n^*WBOurce 
of income or interest etc. It is gratefulness indeed 
Compassion in this world is the principal ongi 
mtor of religion Then with their permission he 
should accept monkhood Even then if he does not 
get permission he may employ deceiiful means 
though not deceitful at heart, because the propj 
nation of religion is the real benefit to all creat- 
ures B> trying various means he should accept 
asceticism with their prcmission If they do not 
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in any v/ay he should leave them following 
the example c£ one who would leave the patient 
in an improper place to bring medicine for him. 

Suppose that a certain man somehow happens 
to enter a forest with his parents and is attached 
to them. There, they ( parents ) catch a great 
disease, fatal and incurable by .ordinary men but 
whose medicine is possible. Then the man due to 
attachment may consider. *' They will surely die 
without medicine. With medicine they may possibly 
live and they can pull on yet for some time. " 
So having made all necessary arrangement for 
their food, bedding etc, if he leaves them to bring 
their medicine and .to earn his livelihood, he is 
good. This sort of abandonment is no abandon- 
ment, but not abandoning them is real abandon- 
ment Wise men look to the result in this case. 
Those who can see that are wise. That man 
-after getting the medicine may possibly preserve 
their life. That is the right course for a man. 

Similarly a great pious man, devoted to reli- 
gion may happen ito fall m the forest of the world 
with his. father and mother There they catch the 
disease of katmas which is surely destructive, 'in- 
curable iby ordinary people who bave not secured 
faith in the religion but whose medicine lies in 
^amyaktva and which .ends in death etc. Then the 



13 


ptous man on account of hts <Jevot»on to religion 
may ihmU, * Tliete ( parents ) ^xW surely die in 
the absence of the imeBicine’trf Samyaktva etc 
By getting it they or may not live From the 
practical point olrievr they can live yet for some 
mbre frme" Then having made all arrangement 
for their maintenance etc in this worlds if he Icavra 
them and accepts asceticism for doing all that js 
necessary in htB spiritual nourishment and to bring 
the medicme of Samyaktva etc from Bomo exce 
llent preceptor he does well to suceed This 
dbandontnent is no bhaodonment on account of the 
coutemplalion of the truth While hot to leaie 
them means real desertion due to false belief Tho 
fruit of the true prmaple is m reality the pnn 
cipai thing here Wise men i\ha sec it nn. very 
near hb*Talion by getting this medinne of Sim 
yaklia for them he possibly makes them live 
eternally by connecting them with the successful 
seed of liberation This is proper fora good man 
Tho obligation of parents cannot be returned (in 
any other tray hut this) That is the duty of the 
good Lord MahaMn himself is the example hero 
in averting the dejection of prenrs which 
would result into a senes of unhipp> things 
Thus *'w»bout offending anyone in my n-iy 
having worshipped tbs dnine Viiangisond monks 
in thJ presence of a good precepior, hanng 
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fied the needy according to his means, clad in 
auspicious garments, at the auspicious moment, 
purified by the and %vithgreat joy he should 

according to rites, leave the life of a householder 
and accept the duties of a monk, A wise man 
who wishes perfection, should not violate this order 
of the Jinas as it is highly beneficial and as its 
breach brings great evil. 

4 

Thus initiated into monkhood he gets the 
fruit of performance by proper ceremony. The high* 
eouled monk of pure conduct does not get per- 
verted. In the absence of perversion and by the 
application of proper means the desired object is 
accomplished. One who is not perverted does not 
take to improper means. The proper means succeed 
as a rule. Otherwise they lose their propriety and 
that will incur the fault of unwarranted consequ- 
ence. This is or ideal point of view. 

That monk, looking with an equal eye at 
gold and clay, friends ond foe, free from the pain 
of obstinacy and possessed of the joy of peace learns 
discipline welL Staying with the preceptor, de- 
voted to him, modest, knowing the truth, posse- 
ssing the spirit of service and given up to rites 
on account of his importunity for truth, believes 
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that there ts no belter principle Aimmg at 
liberation, his goal, and free from any desire 
connected with this life or the next he studies 
the scriptures like the great charm, thoroughly 
masters them and employs them well This is 
the precept of the wise Otherwise it (study) 

IS of no use like the charm improperly acquired 
By non-propitiaiioa there will be nothing To 
those who have never begun it, the presching of 
the true path will cause .pain or contempt or non- 
acceptance That study Without propitiation is 
no study due to the absence of Samyaktva This 
(non-propittaiion) is not found m the case of those 
who hctve got Samyaktva Violation m their case 
brings mishap m the beginning but it surely secures 
the goal os the beginning (of propitiation) has once 
been made In that case there is indifference 
to the preaching of the right path or mere acce- 
ptance or the beginning of practice Study of 
this nature is real study on account of Samyaktva 
though little The man who thus violates is as 
a rule with the seed of Samyaktva It is possible 
for the believer only who is much troubled by 
karmas One who is free from such troubles 
and IS on the right path acts according to the 
Canon and is possessed of the eight mothers of 
creed five items of careluUness and three ways f 
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One who abandons these mothers 
IS a child in asectrcism and suffers like the 
child wha abandens its mother. The omniscient 
lord IS a master of asceticism, the verj fruit 
of these mothers of creed and he knoivs this 
well m both the ways subjective and objective. 

So also he knows the island for rest and 
lamp for light both sinkable and unsinkable, ste- 
ady and unsteady. He exerts to make the sink- 
able unsmkable and unsteady steady according to 
his power. He remains unperturbed, indifferent 
free from attachment. He propitiates the best 
course. Thus by gradual progress in religious 
achievements he becomes free from sinful karmas 
and being purified, performs lifelong spiritual 
wors ip. He enjoys thereby the happiness of 
peace, not pained by the practice of restraint and 
penance and not dejected by hardships or hara- 
ssment as a patient gets relief by good treatment 
and medicine. 


ere may be a man oppressed by a great 
nease, bearing its pain, knowing its true nature 
an really dejected. By the words of a good 
p ysician he may know the disease well and try 
geo me icines in the manner instructed checking 
rfl self-willed behaviour and eakmg light and 
o esome food he becomes free from the disease. 
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disappears and fre regains health 
gets more heafthy due- to the consequent ease 
and owing’ to attachment for the health goes on 
cherishtflg good and pure ihonghts' being careful in' 
doing fill thac the physician asks him to do wiihouc 
the least pain or dejection or agitation of mind 
even when the veins are cut open (for i/ijt^ccioas) 
or salt IS applied because be knoiv^ his oe 
sired objecr is fjlfiJfed by the gaowiug coascious- 
neas of health and pacificatjoji of the dis.ease, and 
highly respec(3 the physician 

In the same way a man who la oppressed 
by the disease of karma^, who has experienced 
the pain of birth etc and who knows ns true 
nature gets renJly disgusted with u Then by 
thf words of the preceptor and by good petfbr* 
mances he knows ii and accepts the naht course 
of asceticism m the manner shown in the previous 
chapter Avoiding cacekssness raking pure and 
tasteless food being cured of the disease of kar 
mas and the pain of separation from dear onca 
disappearing he regains theheafth of pure monk- 
hood and purifies himseff the more by good 
ihoug'ua As a result of the peace of mind 
caused by regaining pure monkhood and due to 
special aitacbment fo** the same he remains al 
ways calm and steady even in hardships and 
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■calamities, with the tranquility of mind caused by the 
growing destructive-subsidential thought activity 
( ), by his knowledge of truth and 

his consciousness o£ the importance of the reli- 
■gious path, advances in pure thoughts and highly 
respects the preceptor by the proper acceptance 
of his words without (blind) attachment, in the 

natural course. This natural course ( of showing 
respect to the precept ) is .shown to be great 

and important-particularly due to the great re- 
spect paid to the divine master thereby. His 
•commandment is, ‘'One who believes in me 
does so in the preceptor”. Otherwise ( with- 
out respect for the preceptor), that pratice is no 
practice. It is censured by the philosophers as 
the practice of a vicious woman for it bears no 
fruit. In this connection the fruit is explained 
to be like the satisfaction of having eaten poiso- 
ned food. Its real fruit is the worldly whirlpool 
giving rise to many inauspicious things. Great 

esperct for the preceptor is itself liberation on 
account of its being the surest means to achieve 

it It establishes eontact with the great preceptor 
( ) and thence perfection is a surity. This 

rise of good thoughts results into the purest 
mental condition which is like the physician to cure 
the disease of the worldly existence. Nothing is 
better than this. It stands no comparison. That' 
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monk with such intellect thought-activity and 
condition of the soul does not swerve from the right 
path and with the soul-poiver increasing he surpa 
sses all the gods in happiness after twelve months 
Thus the great asectic has said When he keeps the 
vows intact, gives up pride feels grateful to the lord 
and becomes the best o£ such people At that time 
he cuts of the further growth of karmas and gt\ es up 
attachment for those things which are liked by 
the non-believers He is called a real ascetic by 
the Tirthankaras, who svums against the current 
of worldly acts abstains from being favourable 
to the current and whose activities are always 
good. He propitiates monkhood who fulhls the 
vows undertaken pure and free from transgression 
and gets a pure birth proper for securing libera 
tion The requisites of enjeyment are obtained 
acxordiag to good form etc Then he gets in full 
ail the beautiful requisites of enjoyment which arc 
fully justified which are pleasant being free from 
distress winch offend none and which are beauti 
ful in their result No other requisites but these 
are perfect But the real knowledge is that which 
explains the truth by discarding even these en 
jovments here and m the next birth as distressing 
By this knO'v ledge pood activity characterised by 
proper acceptance of duties is accomplished Pure 
condition of thesonl urges this activity Generally 
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there is no obstacle in its progress due to the 
absence of the bondrge of 'sinCul karmas. All these 
activities are acquired' by 'him as a tesult df the 
devoted propitiation ^o£ asceticism -in past births. 
So he exerts well in the path and athieves the 
•desired object with ease. Thus the absolutely fault- 
less practice becomes the teal good practice to 
secure the spotless object viz liberation. Tt gives 
rise to good karmas 'by the gradual accomplishment 
of good activities. Then he obtains the great reality 
viz liberation. Clever in itsadhievement and having 
a great rise df good deeds, lie does it by consistently 
employing in various ways the means of causing 
Samyaktva. ‘Possessing the energy of a creator, 
with his good activities succeeding, beautiful in all 
respectes, the cause of good concentration etc, the 
lamp for the darkness of delusion, thr doctor of 
the disease of attachmeet, the great ocean to exting- 
uish the fire of hatred and the cause of acconip- 
lishing Samvesra, he is like the Incomprehensible 
Chintamany Gem. Thus he wins the, great reality 
by special compassion and thoughts, being free^ 
from the sinful kacmas .accumulated,^ in many, 
births .and by his .thoughts progressing dn purity as 
a result of his propitiation in many, past binths,. 

e getS' the best and the final (existence, (the 
cause of liberation .and of , the ' great ,trea- 
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llty Waving fully performed all -the -duties m 
tbat existence aod ihaving shaken off the dirt of 
hatmas, he aocompfishes ahe object, 'hccomes per- 
fectly enlightened, (reefromikarmas, gets ejnandipa 
tion and pots an end lo all mtsenes 

5 

That monk when thus liberated, beci>/neiSt he 
•great Brahma and abode of auspicious things, 
without bicih old age and death, with all anau 
spicious Varmas destroyed and incapable of ban 
dage He regains the true nature, does not acf^ 
IS devoted to the true nature of his soul and 
■gets infinite knowledge as well asu>nnatioo iHd 
IS neither ^ound nor form nor soxclt not Uate 
nor touch 

If IS the Torm/ess ( existence ) entity otao 
panicular shape, full of tnfinue energy successful, 
free from all troubles, absolutely independent, 
■ncady ^nd calm Its happiness is the best as it 
IS not the result at nny xombenation 'Pepende 
noQ means absence of happiness Combination Is 
Che cause of separation ffts fruit is no fruit as 
7t Jbr/ngs degradation FoiSlfiout of delusion \ery 
reach desire it Delusion causes penrerston Tt 
results Into endless evils Hence 'the ^onJ 7i«s 
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called it the best enemy of soul These liberated 
souls have no connection with the sky, because 
they are steady in their own nature The sky 
does not rest upon any other thing nor does^ 
anything rest upon it. One entity does nob de- 
pend on the other. This principle cannot be 
imagined. The truth is known to the omnisient. 
This is the real point of view. Combination ends- 
in separation. This is no combination (of the sky 
and soul) The sign of combination is different. 
There is no dependence here. Like the infinite 
happiness it is their very nature ( to rise up to- 
the end of the world and remain there unsup- 
ported), It (happiness) cannot be compared but 
of the liberated souls only it can be the expe- 
rience. This is the order of the omnisient Jinas, 
absolutely true. For falsehood, they have nO’ 
reason and nothing happens without a cause. It 
can be explained by an illustration only. The 
happiness which results from the destruction etc, 
of internal foes is infinite times more than that 
which is felt by the destruction of all enimies, 
by the disappearance of all diseases, by the 
combination of all objects and by the fulfillment 
of all desires. Love etc. are internal foes. The 
rise of karmas means diseases. Great superna- 
tural powers are the wealth. 
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The desire for non-ittachment is the desire 
Thus It IS very fine It cannot be known m 
irnih by others as the happiness of an ascetic 
cannot be known by a non-ascetic or as that of 
health by the diseased 

Its nature cannot be conceived In conside 
ration of one liberated soul ic is with beginning 
and without end In consideration of the flow, it 
, IS without beginning Those divine masters too 
I arc of the same nature due the particular kind 
of hberahiy ( ) It vines according to the 

particular fruit If there is no difference 
there can be no difference in its accompaniments 
IS It as dependent on it (>r^) So 
the lht.ory of manifold predications is the true 
I theory It applies here also Oihenvisc it will 
I mean absolutism (*1^) which is false ft canrtot 
j solve the problem It is against the doctrine of 
1 the worthy master 

Liberation is for the mundane only It is 
not for one who is not in bonds ( of karmas ) 
fortben it will be meaningless Considering the. flow 
bondage has no beginning like the past lime If 
there is bondage for the unbound there wiK he no 
libemnon is there nUI be the possibility of 
bondage again ( for the free ) and there will be 
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no distinction between the liberatedand the nonr 
-liberated. If the bondage is without beginning; 
even then the separation is possible like that of 
ore from gold. One who has no senses has no 
desire to see and that desire is not possible for 
the unseen. If that desire is natural it should 
not end: If it ends there will' he no place for 
the soul. Otherwise it will (desire) not be of the 
soul. In fact, it is not equal to which is not 

purely of the nature of the soul. There is no 
equality in consideration of future continuation 
also, for then the desire ( ) will never be 

different^ from omniscieuce. To infer such a na- 
ture in it is unjustified. This is the fault in in- 
ferring ifc. Hence it is just to say that bondage 
^c. of the soul result from its development. 
Thus the doctrines of bondage and liberation 
are naturally proved to be true by all stand- 
points. 

r 

Karmas are not one with the soul. They 
are not imaginary things. Otherwise there will be 
the distinction between the mundane existence and 

• ^ of aiundane existence acrain 

IS not 1 eration. The destruction of the 5^ 
does not mean that it will not be produced again, 
h a belief is improper. Then the world will 



not be without banning and ihere will bo no 
cauaal rebtion. To ibrnk of fl3 being o£ 
that particular nature is not proper Then the 
«9R IS decidedly rendered without support So 
It IS proper to take it as the particular tiaturo 
of the soul only This theory is very deep Ushonld 
be thought of with great loiellect. 

This happiness of th#* hbemtod souls has no 
end Therefore it is called the best It is infintte 
and absolutely free from eagerness They live w 
the place of perfection at the top of the nntve- 
we Infinite number of liberated sonle can stay 
as a rule m die place where there is one hbe 
rated loul The rising of the soul to this place 
though « about karmav is duo to previous prac 
tici. and fC can be explained by the illustrations 
of the gourd etc It is an established rule. Ilis* 
ing up to this place vrsUiout touching anj thing 
in the middle is due to its sp'*cl d excellence 
Thcrt lajn bo no end to tho number of the 
hbenble souls ts thej are infinite This infinity 
should be known by that of the units of time 
means ratre fitness for Iil>crition (and no* 
sunt)) m the case of tome, like the particular 
wood on!) winch is fit for preparing ani^maye This 
« thcpranical point of view It Is a!<oapirt of 
truth as a punSes activitf, es the theory of 


2S 

manifold predication and is a paft of the real point 

O view. The real standpoint is concerned with 

the order of the divine lord 'Jina. It is good in 

w&ys pure in three respects '{ and known by 

those who do -not contract the karmas again. 

sign .of such people ' is their * liking for the 

or er. t can be^ known by proper behaviour of 

the person and it decidedly produces the de.ire 

or 1 eration. . This order therefore should not 

^ven to others. Such prople ( unfit for this 

r) can be known from their characteristic 

w icb IS quite contradictory to that of those who 

eseire it. Out of compassion for them it should 

not e given as the ' water is not poured into 

^raw pot of clay (to preserve it). That is called 

mpassion. It^ is absolutely pure, resulting in 

non transgression and securing the highest bliss 

account of great reverence for the lords of 
tnree worlds. 
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